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Introduction

In the last five years (2014-2019) Indonesia's identity as a pluralistic nation began
to be threatened by the increasingly widespread acts of violence carried out by various
parties and in the name of religion to justify their actions. For example, in 2016 Indonesia
was shocked by a terrorist act committed by a young man in Medan, North Sumatra. This
young man tried to detonate himself when he was in the Catholic Church of Saint Joseph,
which at that time was holding a mass. Even though the bomb had exploded before the
young man managed to find the priest who was going to preach and had little explosive
power, this young man's actions really disturbed the religious community in Indonesia
because of his actions that could kill many people. Further investigation resulted in
several unique findings. One of them was the finding of the ISIS extremist group logo
along with the youth's identity card. From this finding, the police then concluded that the
young man was one of ISIS’ supporters. At the same time, it carried out some other fact
that Indonesia also still has problems related to the existence of discriminatory local
regulations. For example, in Aceh there are six Sharia laws that have been made into
formal law. Each of these regional regulations has further explanation regarding the
technical implementation. The problem is the law which is based on only one religion,

in this case Islam, in its application also applies to another religious believers.

To help clearing the problem of intolerance that is increasingly prevalent in
Indonesia, findings from The Wahid Institute (hereinafter abbreviated as TWI) will also
be used. This organization routinely issues reports on freedom of religion and belief
(hereinafter abbreviated as FRB) in Indonesia. The name Wahid Institute itself is taken
from the name of Indonesia's 4th President, Abdurrahman Wahid, who is known as a
figure who upholds the values of diversity and tolerance among religious believers
because Wahid was the president of Indonesia who decided to make the Chinese New
Year a national holiday when still served as president in 2000 by revoking Presidential
Instruction No. 14 of 1967 which contained a prohibition for Chinese ethnic communities
in Indonesia to celebrate their traditional or religious feasts prominently. Wahid decided
to do this so as not to betray the history which written that the Chinese ethnic community
also played a role in freeing Indonesia from colonialism. That is why, all groups in

society must receive equal treatment and recognition from the state. So, if Islam,



Christianity, Catholicism, and other religions have religious holidays in Indonesia, then
Chinese people must also have their own religious holidays. This spirit of tolerance is
brought by TWI which is proven by their eager to continue seeking justice for every

religious group in Indonesia.

The Wahid Institute first made their annual report in 2008 and the final report
presented as per today is the FRB report for 2017. And on this thesis, the annual report
that will be used are the 2015-2017 reports. Because, in 2014, which reported on 2015
report, there was one big event that affected the relation between religious people in
Indonesia. The event was Presidential Election. This event has successfully put the
politics and religion into the same arena. Which often putting people in several boxes.
This event has also continued on giving some turbulence in society in the next two years

after being held.

Broadly speaking, this report is prepared to help the central and regional
governments evaluate the regulations and laws related to freedom of religion and belief
that apply. This report is also expected to help non-government parties such as civil
society, religious organizations, non-government organizations, and academics who have
special attention on issues of freedom of religion and belief in seeing reality in Indonesia

and in certain regions.

The Wahid Institute collects and compiles data in a number of steps. First, TWI
monitors national and local news media in Indonesia, print or electronic media including
online media. Second, TWI collects data and information from institutions or individuals
who work together and have the same attention as TWI. Third, TWI collects data through
SMS-based community complaint channels created by TW1 called Mobile Monitor KBB.
Then the data collected is analyzed using quantitative and qualitative methods. For
example, by comparing the same data from the previous year or by giving special

attention to cases that stand out and are the subject of discussion in the year of the report.t

From the report presented by TWI, it is known that in 2015 there were 190 events
with 249 actions. This finding has increased by 20% from 2014 which recorded 158

events and 187 actions.? Meanwhile, in 2016 there were 204 events and 315 actions were

1 Wahid Institute, “Yearly Report of Wahid Institute on Religious Freedom in Indonesia” (Wahid
Foundation, 2015), 2.
2 |Institute, 32.



recorded. This number is up about 7% from the previous year. In 2017 there were 213
events and 265 actions. On closer inspection, the number of events in 2017 has increased

from the previous year but has decreased in the number of actions.?

Please note that this annual report is based on findings in almost all provinces in
Indonesia. For example, in 2015 observations were made in 25 provinces, in 2016
conducted in 30 provinces, and in 2017 conducted in 27 provinces. Indonesia alone has
34 provinces. This is the reason why this annual report from TWI can be used as a
reference to see the condition of Indonesia as a whole. And therefore, it is no
exaggeration to say that currently Indonesia is not in a very good condition because
violations of the aspects of freedom of religion and belief occur in almost all regions in

Indonesia.

Another important thing that makes us able to say that Indonesia is in a little
chaotic condition is because the majority of perpetrators of violations are elements of
government. From FRB reports, new fact is found that in the period of three years (2015-
2017) the police are the party that most often violates freedom of religion and belief in
Indonesia. Interesting right? The party that should uphold the law and provide security
for all people in Indonesia is actually the main actor.

Besides intolerance, the phenomenon that is happening in Indonesia is that more
common issues about women are being discussed in the public sphere and the opinions
of women are much more often to be heard. This is why lately more women are appearing
in public. According to daily newspaper, Kompas on November 11, 2019, the number of
women sitting in the House of Representatives also continues to increase by 30% as
mandated by the 1945 Constitution, adding this number continues to grow every time we
have general election. To get a clearer picture, in 2014 the number of women elected was
131 and in 2019 there was an increase of 20.9% in the House of Representatives and 36%
in the Regional Representative Council. In total, the number of women elected to govern
in House of Representative is 162 people.* Even though the number has not reached the

minimum percentage described in our 1945 Constitution, women now, we can claim,

3 Wahid Institute, “Yearly Report of Wahid Institute on Religious Freedom in Indonesia” (Wahid
Foundation, 2017), 15.

4 FX Laksana Agung Saputra, “Partisipasi Politik Perempuan Naik,” November 11, 2019, sec. Politic and
Law, https://kompas.id/baca/utama/2019/11/11/partisipasi-politik-perempuan-naik/.



have strategic places in making decisions. And the best part happened in 2019 general
election was Indonesia now officially has the first female parliamentary chief in history.
This phenomenon has become even more interesting because it has managed to inspire
many to see problems that occur today from the perspective of women while looking for
the right solution for those. Starting from problems related to domestic violence,
increasing regional income and intolerance issues that are happening in Indonesia. This

phenomenon makes many parties realize that women need to be involved even further.

Surely, it is no exaggeration to say that women can participate in suppressing the
problem of intolerance in Indonesia because for a long-time woman in several religions
have taken on an important role except that the presence of these female figures has often
been ignored. In Islam for example, the role of Maryam is quite significant because she
is the mother of the Prophet Isa who later becomes an important figure in the narrative
of doomsday in Islam. In line with that, in Christianity, Mary also has a very big role in
keeping the Divine narrative of Jesus intact and to help Jesus entering this world. From
these two female figures, of course there are many values that can be drawn to help
solving the problem of intolerance in Indonesia yet it is very saddened to know that this
has not been done often and brought to the public sphere so people can learn from these

divine ladies when it comes to dealing with intolerance.

The problem of intolerance in Indonesia is now very crucial because it has a great
potential to divide Indonesia. Some parties may think that this problem is not a huge deal
at all so it does not deserve any serious attention from anyone. However, that is precisely
why this problem must be solved immediately so that it does not become too large and
difficult to handle. And after knowing the fact that perspectives of women can be used
to solve big problems as such, then the same perspective will be used as well to degrade
intolerance in Indonesia while at the same time accommodating the spirit of gender

equality currently being echoed in the Indonesian public sphere.

The reasons | choose this topic are first, to appreciate the role of mothers in the
lives of humanity. I personally want to dedicate this thesis to my mother who died in
mid-November 2019. The second reason, as an Indonesian, it is my burden to help
Indonesia to solve its internal problems so that there will not be divisions in the future
by proposing a new perspective from something has been familiar to the society. And the

last reason, is to give a new colour in the issue of peace-making between religious



believers by raising the essence of Pancasila and giving women the main role holders to

accommodate the current phenomenon in Indonesia, feminism.

This thesis itself will be divided into four chapter and each chapter will have their
very own uniqueness in term of approach being used. The first chapter which contains
an explanation of Pancasila, which is nothing but the basis of Indonesian ideology, and
the Indonesian context. Simply stated, this section will discuss the ideal conditions of
Indonesia from the basis of the country's ideology, Pancasila. What values are upheld in
Indonesia and what constitutes those values. One of the most crucial findings in this
section is the history of the formation of the foundation of the Pancasila, and the
determinants of the Pancasila can continue from the beginning of Indonesian
independence to the present day. This section was written with the aim of forming the
basis argument that Indonesia needs to respond the intolerance that is theoretically
against the values upheld in Pancasila. In order not to become too broad, the discussion
of Pancasila in this section will only focus on the first principle because it is the only
principle that explicitly alluding the existence of God. Why only the first precept?
because the interpretation of this principle will determine the value of goodness which is
held by Indonesia specifically when we want to discuss the lives of religious people in
Indonesia and will be used as the main reason why intolerance is against Pancasila which
also means intolerance is against Indonesia as a nation. The main book to be used in this
section are Pancasila and Identity by Eka Dharmaputera® and Religion, Law and

Intolerance in Indonesia edited by Tim Lindsey and Helen Pausacker.®

In the second and third chapters, the discussion of Mary from the perspective of
Christianity and Mariam from an Islamic perspective will begin. In general, these two
chapters will describe what values are taught in the narratives of the two female figures.
Initially, the method to be used to dissect this section was the hermeneutic of divine
books. This method emphasizes how the two holy books of both religions, the Bible and
the Quran, describe each character through the existing narrative. Unfortunately, Corona
Virus outbreak succeeded ruining the researching agenda at the Vatican in March 2020,

so now | have to use existing digital sources. Due to changing conditions on the ground,

5 Eka Darmaputera, Pancasila and the Search for Identity and Modernity in Indonesian Society: A
Cultural and Ethical Analysis (Leiden; E.J. Brill, 1988).

6 Timothy Lindsey and Helen Pausacker, eds., Religion, Law, and Intolerance in Indonesia, Routledge
Law in Asia 15 (London: Routledge, Taylor & Francis Group, 2016).
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| decided to change my initial plan a little. At this time, I will continue to take up Maria's
narration, except that I will not emphasize the narrative in the Bible. Instead, | will raise
a narrative about how the character Maria was glorified from the very beginning of her
appearance in the narrative of early Christianity to the present. | will find out what values
are emulated from Maria and this finding will emanate from how people glorify her
throughout century. In this section, I will also conduct a case study in the country of
Mexico which to this day has made a place for Our Lady in the lives of her people. The
initial question that I will try to answer in this case study is what are the implications of
serving Maria's character in social life in Mexico? The main literature to be used in this
section is the Mother of God; A History of the Virgin Mary by Miri Rubin.’

I will also apply a similar approach on the third chapter which discusses Maryam
in Islam. However, if in the second chapter the method of writing is historical-critical,
then in this third chapter the method to be used is the interpretation of the Surah Maryam
in the Quran. Why is that? Because in Islam, Maryam has her own letter while in
Christianity, Mary is only explained very briefly in several passages in the Bible. That is
why it seems difficult to use the Bible as the sole primary source when wanting to bring
up the narration of Mary. In this chapter the books that will be frequently used is Mary
The Chosen Woman; The Mother of Jesus in the Quran by Ahmad Zaki Hammad.? In
short, in these two chapters I will look for the same thing from two different sources.

The fourth chapter will contain my theological conclusions and reflections as the
writer. The theory of Benedict Anderson about Imagined Communities® will be used
concluding and providing suggestions that can be used to help solving the problems of
Indonesia. To give us a glimpse on Anderson’s work, the theory is about an imaginative
identity called nationalism which is owned by a number of people who are in one
particular area. Although this imaginative identity can never be seen or measured, in fact
this imaginative identity has succeeded in uniting a number of people in that region.
Later, the concept of this theory will help in forming a new identity that can help

Indonesians to see intolerance as a common enemy.

7 Miri Rubin, Mother of God: A History of The Virgin Mary (New Haven: Yale University Press, 2009).
8 Ahmad Zaki Mansir Hammad, Mary: The Chosen Woman - the Mother of Jesus in The Quran: An
Interlinear Commentary on Strat Maryam (Bridgeview, lll.: Quranic Literary Institute, 2001).

9 Benedict R. O’G Anderson, Imagined Communities: Reflections on the Origin and Spread of
Nationalism, Rev. ed (London; New York: Verso, 2006).
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Chapter 1

Indonesia, Pancasila, and Tolerance

A. Indonesia’s Context

If a question is asked to 100 Indonesians about what words or phrases can best
describe Indonesia as a country, perhaps the most widely answer used is Bhineka Tunggal
Ika which means different but still one. This phrase is a fragment of Mpu Tantular's work
which was originally written in Old Javanese. Bhineka Tunggal Ika itself is considered
to be very relevant to Indonesia, which in fact, varies in terms of ethnicity, race, language

and religion.

This view is also supported by Eka Darmaputera, who in his work wrote that the
most appropriate way to describe the socio-cultural conditions of Indonesia is Bhinneka
Tunggal Ika, various but one. Two concepts that are theoretically very conflicting but
brought together. Darmaputera said that Bhinneka Tunggal lka proved that the threat of
disintegration was very real in the body of Indonesia as a country. However, aside from
indicating a real problem, Bhinneka Tunggal Ika is also a hope for full integration which

also something realistic.°

To help readers get a clearer picture of Indonesia's demographic map, here are
some facts about Indonesia. According to the Central Bureau of Statistics, Indonesia has
about 270 million inhabitants by 2020 and this figure will increase by 2035 to 305
million.!* And from the population census conducted in 2010 it is known that Indonesia
has around 1,300 tribes and 2,500 regional languages. The last numbers mentioned were
obtained by the Central Bureau of Statistics from the results of verification conducted
from 1991 to 2017.'? Then, Indonesia also recognized six religions in Indonesia, with
details of around 87% of Indonesia's population being Muslim, 6% being Christian, 2%
being Catholic, and the rest being a combination of followers of Hinduism, Buddhism

10 Darmaputera, Pancasila and the Search for Identity, 117.

11 statistic Indonesia, “Population Projection by Province, 2010-2035” (Statistics Indonesia, February 18,
2014), https://www.bps.go.id/statictable/2014/02/18/1274/proyeksi-penduduk-menurut-provinsi-
2010---2035.html.

12 Akhsan Na’im and Hendry Syaputra, “Kewarganegaraan, Suku Bangsa, Agama, dan Bahasa Sehari-hari
Penduduk Indonesia; Hasil Sensus Penduduk 2010” (Badan Pusat Statistik, n.d.), 5.
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and Kong Hu Cu.®® Unfortunately, the Central Bureau of Statistics did not mention how
many local / tribal religions are owned by Indonesia, although it has become common
knowledge that before the six religions mentioned previously entered Indonesia, local
residents in various regions had already embraced their respective ethnic religions. This
statistical presentation certainly makes us more aware of how diverse Indonesia is and

therefore becomes very vulnerable to be divided.

To anticipate the potential divisions that might occur in Indonesia, it is no
exaggeration if, then, coherent social integration is proposed as a reasonable solution to
be fought for. What | mean by social integration is the situation where each member in
the community succeeds in living in peace and side by side with other members
regardless of their socio-cultural background. Unfortunately, achieving this requires
more than just "rules of the game." Because consciously or not, to ensure that community
life can work well, a lifestyle and not just a collection of rules is needed so that what is
present will not only be order but also harmony. Why is this kind of lifestyle needed by
the community? Because in every human action there will always be some kind of
instinct to look for meaning and distinguish which one is really true and deserves our
attention and obedience. And this fact turns out to be also applicable when applied in the
context of social life. Therefore, social life not only requires the integration of rules, but
also requires the integration of values/concepts that can be held by the community for
helping each member to understand how to live their lives rightly so there will be no
intention to rebel because according to their instinct this is the correct way to live. These
values are contained in Pancasila. Values that can be used as a guide by all Indonesian

citizens to be able to live in harmony with other Indonesian citizens.

In the next section, we will elaborate further what Pancasila is and the meaning
of the first principle which specifically mentions the position of God in the order of social

life in Indonesia.

13 Na’im and Syaputra, 10.
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B. A Brief History of Pancasila

After Indonesia's independence on August 17, 1945, the conditions of its
government were still very unstable. Many groups turned out to have contributed to
helping Indonesia expel the Dutch East Indies from Indonesian territory and needed to
be involved in formulating an ideal governance model for Indonesia.'* Ideal in this case

is to be able to accommodate all group’s interests.

Interestingly, during the journey as an independent country, Indonesia has gone
through many events that significantly helped shaping the political system and
government firstly proposed, Pancasila. At least, Indonesia ever had a system that was
more or less like a liberal government, to a government with a guided democratic style -
a kind of authoritarian government system; Indonesia also once had a government that
was majority led by lay people, to a government that was majority led by people with a
military background; Indonesia also once had a multi-party government, to a government
with only one party; Once through the "old order" era led by Indonesia's first president,
Sukarno to the "new order" era led by Soeharto, Indonesia's second president. Each of
these phases gave a quite serious impact on Pancasila as Indonesia’s ideology. And each
of the phases mentioned earlier, interestingly, actually used Pancasila as a justification
or basis to revise the former style which also used Pancasila to strengthen its position
when it was wanted to revise the other previous one.’® So, can we say that Pancasila is
an obscure ideology because it keeps on changing and accommodating change? This

question will be answered in the explanation below.

Eka Darmaputera offers an interesting approach to see Pancasila by using the
Indonesian understanding of Pancasila as a starting point because only this way we will
be able to understand Pancasila well and then be able to evaluate it wisely. To make the
process of studying the Pancasila go well, it is worthwhile to know in advance the

historical background of the formulation of the Pancasila itself.

It should be stressed again that Pancasila was born when Indonesia was still

struggling as a newly independent country and a country that was trying to escape from

14 Colin Brown, A Short History of Indonesia: The Unlikely Nation?, Short History of Asia Series (Crows
Nest: Allen & Unwin, 2003), 159.
15 Darmaputera, Pancasila and the Search for Identity, 284.
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the domination of the western nations, including in the effort to form a new model of
government. Even though in fact for a moment when Indonesia declared its
independency, it was undeniable that at that time there was still residual dominance of
the western nation on the Indonesian mainland through the existence of loyalist groups

in various regions in Indonesia.

During the initial formulation of the basic ideology to be used, Indonesia’s first
president Sukarno, through one of his speeches, proposed that Indonesia not become a
secular or Islamic state, but instead become a Pancasila state. The country that according
to Sukarno's belief was between the two. Pancasila which translated into Indonesian

means five pillars, consisting of:
(a) Indonesia Nationhood/Indonesian Nationalism
(b) Humanitarianism/Internationalism
(c) Unanimous consensus/Democracy
(d) Social Welfare
(e) The One Lordship.

This speech received a positive response from the listeners because it was felt to
be the answer to the impasse that occurred in the process of formulating Indonesia's
ideology at that time. Moreover, the ideology formulation committee was indeed running
out of time to concoct the ideology to be used.*® Not long after Sukarno's proposal was
accepted, a new team was formed to reformulate Pancasila as the country's foundation.
This new team was then called the Small Committee or Ad-Hoc Committee. The results
of the work of the Little Committee would later be called Piagam Jakarta or the Jakarta
Charter. When compared with the arrangement offered by Sukarno in the speech
mentioned earlier, the Jakarta Charter version of the Pancasila was unique because in its
first principle it changed to "(the principle of) One Lordship, with the obligation to carry
out the Islamic sharia for its adherents."*’

The shifting of the point of divinity to the first principle would certainly have a

significant impact because overall it succeeded in changing the meaning of the Pancasila

16 Darmaputera, 293.
17 Darmaputera, 295.
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itself. The Committee of Five, which was formed in 1975 and served as a team that
presented an interpretation of the Pancasila so that it could be implemented in many
aspects of national life, underlined that the act of shifting the precepts of God, which was
originally in the last place to be first, was the right decision. because thus the Indonesians
now have a national spirit based on the values of goodness, justice and truth as taught by

God to His people.

Unfortunately, there was an allegation that the rearrangement of the Pancasila
order was only to satisfy the majority group. The majority group in this case was the
Islamic group. This assumption was very apparent from the use of the word "Allah" in
the phrase "with the blessings (and) mercy of God the Almighty" as an opening for
Pancasila. The word "Allah" in this phrase refers to the God of Muslims. The second
evidence could be found in the first article of Pancasila. There was a phrase "... with the
obligation to carry out the Islamic sharia for its adherents.” This sentence indicated that
ensuring all Indonesian Muslims must be able to implement Islamic law was the duty of
the state. This was considered strange because Indonesia itself is not a religious sta