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POPULAR CULTURE IS
ALL AROUND US.
FOR EXAMPLE …
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WHY WE MADE
THIS BOOK
… BECAUSE MOST PEOPLE IN GERMANY CANNOT STAND ORGAN MUSIC.
… B E C AU S E M O R E T H A N 4 0 M I L L I O N I N D O N E S I A N S A R E O N FAC E B O O K .
… B E C A U S E E V E R Y Y E A R , H U N D R E D S O F T H O U S A N D S O F P E O P L E M OV E
F RO M V I L L AG E S TO K I N S H A S A , DA R E S S A L A A M O R D O U A L A .

The United Evangelical Mission (UEM) is a communion of 35 Protestant churches in Africa, Asia
and Germany who have come together to support each other in their mission work. While doing
this, we have come to realize that our problems
and challenges are becoming more and more
similar: Traditional congregational structures no
longer fit with changed milieus, mobility and new
social networks. In the African and many Asian
contexts, churches are often separated along tribal lines, while football, popular music or films
which bring people from different backgrounds
together, are frowned upon by many church members. Church ‘culture’ has become the culture of
the older people, the traditionalist middle classes
and those left behind in the rural areas. The young
generation turns their back on our churches, is totally secularized or joins charismatic congregations. Pastors are so overloaded with leadership
and administrative tasks that they don’t have
enough time to properly prepare their sermons. It
becomes ever clearer that the church needs to
change – but how and into what direction is hotly
debated.
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It was for these reasons that UEM, in 2010, organized an International Working Group on Evangelism and Popular Culture. It was composed of
Christina Brudereck: a writer, poet and evangelist in Germany.
Kisuba Kateghe: a pastor and evangelist in the
DR Congo.
Endri Sulaksono: a painter, photographer and art
teacher in Indonesia.
Claudia Währisch-Oblau: a theologian and
the UEM Executive Secretary Evangelism.
The group did an intensive exposure program
in urban contexts in Germany (the Ruhr area), Indonesia (Malang/Surabaya on Java Island) and Tanzania (Dar es Salaam). We visited shopping malls
and football stadiums, slums and elegant suburban
villas, beach pubs and beer gardens, and very,
very different churches. We talked to pastors and
church workers, youth, artists and musicians, business people and graphic designers. After some
time, we realized that the most interesting ideas, the
most creative projects, the most innovative developments are usually found at the fringes or even
completely outside of our churches.

Christina Brudereck (– CB)

Kisuba Kateghe (– KK)

Endri Sulaksono (– ES)

Claudia Währisch-Oblau (– CWO)
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CLAUDIA WÄHRISCH-OBLAU:

On a rainy morning in Dar es Salaam, we were
visiting a Hindu temple run by the local Indian
community. There were several of us: The international UEM Working Group on Evangelism and
Popular Culture, staff from the UEM office in Dar
es Salaam, and a local Lutheran pastor who had
set up a meeting for us with the priest in charge.
Having to take off our shoes as we entered the
temple was unfamiliar and made us feel strangely
vulnerable. As we were waiting for the priest, we
looked around; taking in alien symbols, statues,
paintings, and verses from scriptures we did not
know written up on the walls. All of us felt ill at
ease, on foreign ground, not sure how to behave.
The Lutheran pastors among us wore their clerical collars as if to make a statement who they
were.
The young Hindu priest who came out to
meet us was just as ill at ease. His appearance also
made a statement: He wore a saffron-colored
robe, had a red sign smeared on his forehead, and
his hands were marked with henna tattoos. He was
barefoot just as we were.
We learnt that he was a university student from
Gujarat in India, not a Tanzanian Indian. Even
though he was studying Business Administration,
he had taken a year off to serve as a volunteer
priest in this diaspora temple. “A bit like ‘a year for
God,’ ” I thought to myself, trying to find the familiar
in the unfamiliar.
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The priest guided us around the temple and
told us the story of the God Swaminarayan who is
worshipped there. Still, our interactions remained
stilted and self-conscious. I think that each of us
perceived the other as the representative of a foreign religion one knew little about, and that made
communication awkward. After about 30 minutes,
it seemed that there was nothing more we could
say to each other.
All of a sudden, the priest waved the blackberry he had been clutching all through our encounter, and asked: “Are any of you on Facebook?”
Immediately, two members of the Working Group
got out their smartphones and added this young
priest to their group of friends, as he added them
to his. Within a minute, the atmosphere changed
completely, becoming far less formal, rather relaxed and close. Despite the gap in cultural background, religious faith, and life experience, there
was an easy way to relate to each other – popular
culture on a global scale! We spent another 45
minutes or so, now in animated conversation. After
returning to our hotel, we looked up the priest’s
Facebook site. His pseudonym was “Feeling Boy”.
In a nutshell: This is why, as Christians and
churches, we need to know and understand popular culture. The development of the internet-based
social media creates new communities and new
divisions which have nothing to do with what we
have been used to.
– CWO
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ENDRI SULAKSONO:

When Christina told me about her church, I did
not expect anything special. Church is church,
even if the seating is a bit different. And when we
arrived at St. Immakulata, it just looked like an ordinary church.
But when I entered the sanctuary, I thought
that I had been transported to a coffee bar all of a
sudden. It didn’t feel like church at all. There was
live music. People were relaxing on sofas and
chatting comfortably. Small round tables were
scattered around with colourful candles and
bunches of flowers just next to bottles of drink.
The lighting was subdued and romantic. A tented
ceiling made it look like an Arabian palace. The
band was seated on bar chairs next to a grand
piano and lit by stage lights.
The worship started with different kinds of music. Some people sang along, others just listened.
Songs were sung in German and English, so I could

join in easily. In between, a young German rapper
in a hoodie performed Biblical raps.
The message did not come as a sermon. On
a big screen, the church members watched
scenes from an old Western, “High Noon”. No Bible reading, but two women discussed what this
film had to do with our lives. What should we do
when we encounter evil … interesting! That was
the message.
While the offering was collected, a plate of
sweets was also passed around.You can take some
chocolate or candy before you give your offering.
This is a nice kind of give and take, and makes you
feel so sweet when you give something to God.
The service closed with a buffet dinner. People
sat around small tables, ate and chatted.
This was a worship service unlike anything I
had experienced before. I saw Jesus in a different
perspective on that day.
– ES

CHRISTINA BRUDERECK:

I came with one question to our group: Is it possible to experience, together in one room, the sophisticated theological reasoning which I cherish as
well as the culture of my milieu and generation
which I love just as much? Rock music and the
Bible in a gender sensitive translation? Cocktails
and prayer? Hip fashion and social justice?
Java. A living room in Malang. Thirty plastic
stools stand ready for thirty young people. They
show up within a few minutes, and immediately the
choir rehearsal begins. I feel transported to a cathedral. Mendelssohn-Bartholdy. Then a children’s
song, simple, intensive, so harmonious, in six parts.
Then we hear a Sufi song that places us in the desert. Electricity failure. Suddenly it is dark. A thunderstorm. But they continue singing, by heart. A
traditional Javanese song follows, with clapping and
stomping, the stools have been put aside, and I
think: We are in the jungle. Then I find myself in a

small chapel in Siena, kneeling, worshipping, with a
quiet hymn that my heart can immediately join in.
Then, surprisingly: “Gottes ist der Orient, Gottes ist
der Okzident. Nord- und südliches Gelände ruht
im Frieden seiner Hände.“ (God is of the east
possess'd, God is ruler of the west; north and south
alike, each land rests within His gentle hand.) Germans words, Goethe, set to music by Robert
Schumann, incredible. Right here in Malang. “Music is universal,” says one of the singers. The choir
encompasses Protestants, Catholics, Muslims, and
Hindus. Music is a language which all people in the
world understand; it overcomes borders.
In this living room, far from my home, I experienced for one moment that my dream of a home
for my soul came true. Surprising me, for there
was no theological reflection, no Bible study. But
this mixture of words, songs and people touched
my heart.
– CB

This book comes with a website from which you can download materials to work with this
book in your congregation or group. We are also constructing a forum in which you can post
your own ideas, projects and suggestions for the church of tomorrow.
www.church-of-tomorrow.org
www.open-to-go.org
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KISUBA KATEGHE:

I had not yet understood what the apostle Paul
meant by “becoming all things to all people” before my visit to the TV station in Surabaya, Indonesia. When our brother Endri told us that he had
planned a visit to the TV station, I imagined we
would just look at what they were doing there. We
were very warmly welcomed when we arrived,
and then proceeded to watch a live talk show. During the advertising breaks, we could talk to the
hosts. Then somebody else came to do an interview with us which was to be broadcast later. Each
of us was asked to talk about our impressions and
feelings about what we had seen. As for me, I expressed my gratitude for the hospitality of the Indonesian people towards us.
Then we were taken to another studio where
a live popular music show was taking place. There
were some girls on the stage who were heavily
made up and wore very skimpy clothing. Below
the stage stood many spectators who had come in
from the street to watch this show. I started to feel
a bit anxious, thinking that this was not the right
place to be for a pastor. Surprisingly, our team
was then asked to go up on stage with the singers.
I was shocked! That was not easy! They invited us
to introduce ourselves to the audience, and then

urged us to dance along to the next music number.
As a conservative Baptist pastor, I never dance to
secular music! The other team members also felt
uncomfortable, but we looked at each other and
just went along with what was suggested. It would
have been impossible not to as this was a live TV
broadcast. The band started to play, and people in
the studio started to dance. I saw my team members dancing along, and I was obliged to join them
in this simple dance, even though my conscience
made me feel very uncomfortable. After leaving
the TV station, I started to ask myself what I had
been doing.
In the evening in my room, I had to pray over
all the programs we had during the day. Then I
thought about my dancing. In my meditation, I
tried to find out from the Bible what Jesus would
do if he had faced such a situation. I thought that
this was like when Jesus was asked to eat with tax
collectors in their houses. I also thought about
what Paul said, “I have become all things to all
people, that I may by all means save some” (1 Cor
9:22). I realized that in a popular culture setting,
we need to hear from God what he wants us to do
rather than follow our traditional way of thinking.
– KK

LOVE GOD. LOVE YOURSELF. LOVE YOUR NEIGHBOR. AND INVEST IN ALL OF THEM.
Good evangelism is not a matter of savvy methods, but rather a matter of loving. If you are in love
with God, that love will spill over. And if you allow God’s love to fill your own life, it will transform
you in ways that will attract others. And if you love others, you will know what they need and
desire; and you will know how to tell them about Jesus.
Finally: Evangelism is not only about leading people to Christ; it is also about the church following Christ in such a way that those who decide to follow Christ will feel welcomed and valued.
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HOW THIS BOOK
WORKS

For this reason, the core of this book is a questionnaire which helps you to reflect about yourself,
and to develop an attitude of listening to the Holy
Spirit and to the people around you. You can work
with this on your own, or use it in a group or a
congregation. We make suggestions how this
could be done – but it may also work in very
different ways. Just try what works for you!
Around this questionnaire we tell you about examples that inspired us (stories). They are not meant
to be copied, but to feed your own ideas, plans
and endeavors.

With this book, we do not want to give
our readers ready-made prescriptions.
Rather, we want to give food to your
imagination, we want to challenge and
encourage you to find your own ways
of becoming a witness to Christ in your
specific situation, locality or subculture.
The examples given here are meant to
broaden your vision, not to limit it.

In addition, you will find some Bible studies in this
book. They have arisen from the Bible sharing
within our working group, and are not meant as
finished interpretations, but as a motivation to rediscover these texts, alone or together with others,
and to see what they have to say to your situation.
The prayers which we have written down may then
perhaps become yours as well.
And because you need a firm basis for your thinking, there are nine basic theological reflections,
dense and quite demanding, solid food to be
chewed slowly.
You can easily recognize each category of text
from the circles with the respective first letter. And
you can see who authored each chapter from the
initials at the end.
You can read this book from the beginning to the
end, or you can start with the stories or the basic
theological reflections. Perhaps you just want to
leaf through it as your fancy takes you and just let
the aphorisms or pictures speak to you? Whichever way – just use this book as you like.
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EVANGELISM IS NOT ABOUT BRINGING THE GOSPEL TO PEOPLE,
BUT RATHER ABOUT DISCOVERING, TOGETHER WITH OTHERS,
THE PRESENCE OF GOD IN THE WORLD.
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BASIC THEOLOGICAL REFLECTION 1

HOW? TO DISTINGUISH?
The basic question of this book is: How can we
decide which cultural developments to embrace,
and which to resist?
While we ask this question, we also understand that any church always has to be both ‘inculturated’ and ‘counter-cultural’: There will be values
and practices in each culture which a church can
and must embrace to remain part of this culture.
But there will also always be values and practices
which it has to reject and criticize to remain true to
Jesus Christ. But what could be practicable criteria
to guide our decisions?
This leads us to a second question, a question
of discernment: How can we recognize where the
Holy Spirit is at work in a certain cultural development? And when do we have to conclude that evil
powers are behind it?
And then it gets even more complicated: If we
decide that a certain cultural development clearly
contradicts the Gospel, can and should we still be
present there to be evangelistic? And if so, how? Is
it possible to be ‘in’ the world, but not ‘of’ the world?
For example: Some Christians think that the
consumerist attitudes promoted by the globalized
popular culture contradict everything what Jesus
said about money and possessions. They say that
the church must live in such a way that it shows an
alternative to this consumerism. But how then can
the church reach out to people who live and breathe
in that consumerist culture? And do so without
making believers into consumers of the Gospel?
Another example: A church may hold the
firm belief that homosexuality is condemned by
Biblical teaching. But how then can this church
reach out to homosexuals with the Gospel? It is
easy to say that you have to make a difference between the sin and the sinner – but in practice this
is very hard!
This means: In each culture, in each society,
we Christians constantly have to ask ourselves
whether our values and our social organization,
our music, our liturgy, our every-day behaviors
are true to the Gospel of Jesus Christ.
26

At the same time, we have to ask ourselves
whether our values and social organization, our
music, our liturgy and our every-day behaviors
will mirror the Gospel of Jesus Christ in such a way
that the people around us can perceive his love
and longing for them.
These questions are not easy to answer, for
two reasons: First of all, we are always influenced
by our own cultural assumptions and biases. We
live and breathe in our culture, and its values have
seeped into our consciousness as well as into our
unconscious. Sometimes, we only realize this
when we travel abroad and something that we
thought ‘normal’ or ‘natural’ is seen by others as
strange or even evil.
Secondly: We do not have a ‘pure’ Gospel, a
collection of truths which are independent of culture and can be used like a ruler to measure what
is right and wrong. Rather, we have four different
Gospels (“according to” Matthew, Mark, Luke and
John) with very distinct emphases, we have the
Acts of the Apostles, and we have the letters and
Revelation – concrete messages written to certain
people with certain questions at a certain time.
Even though some people try to do this, we cannot
distill from these contextual writings “the Gospel”
which would be true and correct in any given situation or context. Furthermore, each of us reads
this contextual Bible with our own contextual
‘glasses’ which means that some Biblical truths
will be very obvious to us while others may be
overlooked or misunderstood.
Therefore: Let us read the Bible, to listen to
what its authors had to say in their time and culture.
At the same time, let us ask what they have to say
to us in our time and culture. And then let us talk to
other Christians – preferably also to those who
come from a different culture or subculture or denomination, because they may understand the Bible differently from us. In this way, we can open
each other’s eyes for our own biases and misunderstandings, and deepen our insights into what
God wants us to do.
– CWO
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„the resource of creativity“, designer: pw

STORY 1

CREATIVE ENERGY
Indonesia. Java. Malang. A side street, trees in
blossom. An unremarkable metal gate. An office
behind. Full of technical stuff. Big screens. Exceedingly modern machinery. Well-known labels.
Plenty of energy flows.
Two graphic designers, Pandu Wijaya and
Dirga Primadian, welcome us. They are young, not
even thirty, and wear jeans, sneakers, stylish hair.
And strikingly hip t-shirts with slogans. Self-made,
as we find out later. Friendly, a bit shy, they show us
what they are working on. It seems they don’t quite
know what to make of our interest in their work.
Fascinated, I watch the big screen. Before my
eyes, wayang, the traditional Javanese shadow play,
connects with modern design. The black figures,
in front of a background of strong colors and styl28

ish ornaments, tell a story that soon turns out to be
familiar. From creation through excerpts from
Genesis all the way to Jesus, we are led through
the whole Bible. The narrator speaks Javanese or
Indonesian and I don’t understand anything, but
the images speak plenty. At the end of the screening, I don’t find any words; I am too impressed by
this mix of cultural heritage and creative art. There
really is plenty of energy in this room, I find myself
thinking again. Not only because the computers
are humming, but because those two young
graphic designers are so gifted, so passionate, so
concentrated.
We ask about an English translation. “Of
course,” Pandu says and apologizes for not immediately showing us a version with a narration that

we could have understood. The same images are
flickering across the screen. But all the inventiveness is now overlaid by – phrases, all too wellknown Bible quotes, pious formulas. I am disappointed. The enchantment has evaporated. Pandu
explains that “The Prophet’s Story” was a contract
job for an American missionary who was very
happy with the result. I feel as if someone has just
pulled the plug…
We ask for their other projects, want to see
what else they are doing. Not contract jobs, but
Pandu’s and Dirga’s own ideas. They are surprised, hesitate a bit, and then present some pictures. Infected by our curiosity and our positive
feedback, with growing enthusiasm, they show us
posters, post cards, t-shirts. We are especially
moved by a series on “Japan” (the earthquake
and nuclear disaster in Fukushima happened just

a week before our meeting): There is not even the
word “Japan”, just the bright red sun of the Japanese flag incorporated into different graphics, so
that the images show hope, desperation, fear of
the future, or seem like a short prayer.
Pictures, typography, style and content move
us deeply. We are convinced that their ideas would
also be attractive for young Europeans. Soon the
idea develops to show an exhibition of Pandu’s
graphics in Germany. I decide to write my own
text to “The Prophet’s Story”. Here, energy flows.
Energy that will energize others if it is allowed to
be original.
– CB
What would happen if we did not force artists to
use our language?
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artists express feelings and insights that institutional Christianity finds challenging or unacceptable,
artists are often rejected or cast aside. For instance,
as an artist who has a social justice message, I
have often been described in a negative way as
‘political’.
To my mind, faith and art should be very closely
linked, because they are both seeking to make
meaning of life experiences that are often incomprehensible and mysterious. They should both be
about seeking the truth and authentic questioning.
It is only when religion becomes rigid in its beliefs
and systems that it finds art difficult.
AN INTERVIEW WITH THE

Ben Okafor was born Benedict Chukwudebelu
Okafor in Enugu, Nigeria. Today he lives in the UK
and is an internationally acclaimed artist with sociospiritual consciousness, a singer, songwriter, musician, political activist, humanitarian actor, poet,
and writer.
Ben was born in Enugu, Eastern Nigeria, as
the first of eight children. His music and early life
were shaped by his experiences as a child victim
of the civil war in Nigeria. At the age of 13, he
fought as a boy soldier. The pain and destruction
he witnessed during that period soon began to
influence the lyrics he wrote, his songs reflecting
a heart-felt plea for justice, truth and love.
Ben's earliest memories of music go back to
live street performances of West African Hi-Life,
street dancers and percussion bands in the market squares of eastern Nigeria. Ibo and European
church music, alongside his mother’s enthusiasm
for Miriam Makeba, combine with the later influences of James Brown, Jimmy Cliff, The Beatles
and Rolling Stones, Fela Kuti and – inevitably – The
Wailers. Ben's sound is a combination of rich lyrical
African heritage, classic folk protest and driving
reggae beats.
Ben moved to the UK in 1979 and settled in
the Midlands, quickly releasing two albums both
produced by Bob Lamb of early UB40 fame. Ben’s
commitment to social justice later led to collaborations with ‘Amnesty International’, ‘The Anti30

MUSICIAN BEN OKAFOR

Apartheid Movement’, and ‘The Coalition to Stop
the Use of Child Soldiers’. Ben campaigned and
toured as part of ‘War Child’ and ‘Make Poverty
History’ always using the global language of music as his main tool.
Ben considers his genre to be “socio-spiritual consciousness.” This genre goes beyond song
writing, composing and/or performing music and
seeks to keep exploring the potential roles of the
arts in our modern world.

Art has always shaped the Gospel, church life and
expressions of faith. (Johann Sebastian Bach was
an example for this.) What is your experience today? Does popular art/culture influence the
church? And if so, how? Or: Why not?
Ben Okafor: In my experience, the church often
seeks to use popular culture and art. However, the
emphasis seems to be upon using it to express
what the church already believes, and knows that
it wants to convey. As long as the art in question
fits the church's expectations and needs, it is welcomed. For instance, the evangelical churches'
agenda is to 'put bums on seats', and they will
seek out artists who enable this agenda. What the
church is less good at, however, is embracing artistic expression in its entirety. That is to say, when

In Europe, people are quietly spiritual; seeking for
inspiration. But they do not necessarily expect the
church to meet their needs, answer their questions
or offer the sort of experience they are longing
for... Religious expression is taking place somewhere else. Do you think the arts offer room for
religious experience? In my opinion an “Okafor
concert” could be something like a worship...
Ben Okafor: My thoughts are that creativity and
God are inseparable. Whether the musician, painter, poet or author that you like is a Christian or not,
their source is always imaginative, which gives us
the possibility that there is information and inspiration coming from outside ourselves and outside
the controlling talons of the world. For this reason
I believe that we need to look at art as a part of a
gifting that is available to us all - whether we are a
member of a community of faith or not. However,
in my experience I don't see worship as a congregational gathering of people who attempt to sing
from the same page. I see worship as expressing
God's interest in the wellbeing of members of our
global community and that 'worship songs' in
themselves cannot provide the worship material
for God. It is in my focus, representing the interests of the global community that worship of God
happens. Artistic expression should influence and
inspire worship correctly if it prioritises these things.
I do not find it easy to live with the description of
‘Christian artist’. This is because the agenda of the
established church structure is something that
I struggle to sign up to, and I hope that more people will feel the same way as I do about the world
and its people and God.
– CB
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played at the imperial courts, elaborate
rosewood furniture and exquisite pottery and ceramics. ‘High’ culture is
practiced in museums, theatres and opera houses, in books and newspapers,
schools and universities.
The equivalent of ‘high’ culture is
‘high’ religion. ‘High’ religion is characterized by written theological documents (the Christian Bible, the Muslim
Qur’an, the Hindu Vedas and Upanishads, the Buddhist Pali Canon), a high
degree of abstraction when talking about
the godhead, and fixed rituals which
are performed by highly trained practitioners (priests, pastors, shamans).
Low culture: ‘Low’ or ‘folk’ culture
was once defined as “what is left over
when we have defined what ‘high culture’
is.” Before the advent of mass media, it
was the culture of the lower classes,
peasants, workers, slaves. Because these
people often could not read and write,
it was mostly an oral culture: Fairy
tales and ballads, folk dance and folk
music – all of them not written down
and recorded, but passed on from generation to generation.

When we talk about culture, we may
mean many different things. Here, we
are trying to define a few key terms.
High culture: ‘High’ culture is defined in opposition to ‘low’ or ‘popular’ culture. ‘High’ culture is elitist
and intellectual. It is attained by formal education. It has a canon of literature, music, art and architecture. For
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example, German ‘high’ culture encompasses music by Johann Sebastian Bach
or Karl-Heinz Stockhausen, literary
works by Johann Wolfgang Goethe or
Herta Müller, paintings by Albrecht
Dürer or Gabriele Münter, and buildings designed by Karl Friedrich Schinkel or Walter Gropius. In Chinese high
culture, you find poems by Du Fu and
short stories by Lu Xun, Suqin music

The equivalent to ‘low’ culture is ‘folk
religion’. Folk religion knows many stories about deities or saints with very
concrete characteristics, as well as spirits, demons and angels. There is a strong
belief in the power of objects like statues, fetishes, amulets, crosses, rosaries,
relics etc. People go on pilgrimages to
places of special religious significance
or power, like tombs of holy people or
places where a saint or deity appeared.
Calling one culture / religion ‘high’ and
the other low already shows an explicit
judgment: ‘high’ culture / religion is

supposed to be better and more valuable
than ‘low’ or ‘popular’ culture / religion.
Traditional culture: By definition,
this is the culture of the past, of our forefathers and foremothers. Often, it is assumed that traditional cultures were
‘pure’ before they came into contact with
globalizing modernity. Traditional culture can be both high and folk culture.
It is often seen, especially in Africa and
Asia, as threatened by modernity and
globalization and in need of preservation.
Popular culture: With the advent of
newspapers, radio, TV and the internet, folk culture changed and became
much more pervasive in all strata of society. Some define popular culture as a
commercial culture which is mass produced for mass consumption by the mass
media. Others stress that popular culture
is not just consumed, but also produced
by ‘ordinary’ people. But tendencies
towards a globalized popular ‘world
culture’ should not be underestimated.
Such a ‘world culture’ includes sports
(in particular football), Facebook and
other social media, text messaging,
Google and other internet search engines, Hollywood (American), Bollywood (Indian) and Nollywood (Nigerian) blockbusters, hundreds of satellite
TV stations in dozens of languages,
Brazilian telenovelas and Korean soap
operas, Madonna, Bob Marley, Jacky
Chan as well as hundreds of other music and film stars known to certain subcultures and/or regions. Reality television, muzak (background music played
in shopping malls, elevators and the
like), escapist fiction, Kitsch, slapstick,
camp, toilet humor, yellow journalism,
and pornography are often cited as
examples of especially ‘low’ culture.
– CWO
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MARTIN LUTHER TRANSLATED THE BIBLE INTO
GERMAN. IT SHOULD NOT ONLY BE READ BY
PROFESSIONALS AND PRIESTS. HE LOOKED FOR
FITTING WORDS, INVENTED NEW TERMS. HIS
LANGUAGE WAS SUITABLE FOR DAILY USE, HIS
HYMNS WERE FOLK SONGS. SOME DESPISED
HIM FOR THAT. HE DIRECTED HIS PREACHING TO
THE POOR. THE REFORMATION HE STARTED AND
THE PRINTING PRESS BROUGHT DEMOCRACY TO
READING. THE GREAT STORIES OF GOD WERE
NOW ACCESSIBLE. IN ONE’S OWN MOTHER
TONGUE. VIVID, COMPREHEN SIBLE, RIBALD,
POPULAR.
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– CB
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Story

The Good News
aT The sTadium:
Jesus The FooTball FaN

To come to a football stadium was unusual for
me. As a conservative Baptist pastor, I never go to
watch football matches. When I was told that we
were going to a premier league stadium in Germany to see the chapel there, I could not imagine
what it would be like. I had no idea what the pastor
could do at the football stadium because I used to
think that football players and football fans are not
people who like spiritual things. They are busy
with their games, so I thought that to bring to them
the Gospel at the football stadium would just disturb them.
In Africa, football players often go to the traditional medicine people to look for charms and
magic powers. So we consider them as people
whom you cannot trust.
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So when I was at the stadium and saw the
pastor there, and when the pastor was explaining
what he was doing there, my question was: Could
this be possible in my own context?
The chapel does not look like a Protestant
chapel or even like a Catholic one. It is very
neutral. White walls, abstract art. It looks like there
are no conditions to enter – it is a chapel for all
people.
The pastor told us that this chapel had been
requested by the football club. The Protestant and
Catholic churches were very hesitant at the beginning, but finally agreed to build it right next to
the players’ changing rooms. I asked myself: How
is it possible that people who look very busy and
unconcerned towards spiritual life want a chapel
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at their stadium? I think this need was created by
God himself.
I was surprised to hear that the chapel is
used by both Catholics and Protestants for denominational as well as ecumenical activities.
There are worship services, seminars, and counseling. Traditional churches used to separate people according to their traditional confessions. But I
discovered that in a popular culture setting people
can feel united in one God. Football players and
football fans don’t have time to discuss who is
Catholic and who is Protestant; they rather discuss
their team’s victories or defeats.
The pastor who ministers in the football stadium chapel is an ardent football fan who serves
his fellow fans. He has a seasonal ticket and never
misses a home game. Rev. Norbert Filthaus told
the team that his seatmates ask him to officiate at
the baptism of their children, at weddings and funerals. Actually, many fans of this football club like
to have their weddings or children’s baptisms at
the stadium chapel. I asked myself why they would
baptize in the football stadium rather than the
church. But looking at the pastor I discovered he is
comfortable with what he is doing. He clearly believes that he is doing God’s work.
But this was still strange to me. People who
come to the chapel for weddings and baptisms
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have to have them registered in the local churches
at the place where they live. I asked myself why
the pastors in the local churches agreed to accept
such baptisms and such people as their members
when they don’t even go there for these ceremonies.
The pastor told us that he works in a local
congregation for half of his time, and at the stadium for the other half. Most pastors I know are very
busy with the people who are already in their congregation, so they don’t have time for those who
are not there. But this pastor is different: He is able
to serve those who do not come to church.
I was looking at the pastor, and all of a sudden
I saw Jesus in him. I realized that the good news
for football fans is Jesus the football fan. The Jesus
who can be found at the football stadium is the
one who loves football players and football fans.
This visit really challenged my traditional
mentality. I saw that what I thought impossible was
indeed possible.
– KK

Doesn’t this chapel just feed religious consumerism? How do you get from a religious event to discipleship?
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B I B l e S T U Dy
( AC T S 1 7 )

AS SOME OF
YOUR OWN POETS
HAVE SAID
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Athens. City! Stronghold of philosophy, culture and
spirituality. opinion makers, thinkers, intellectual
acrobats. Paul looks around. Without fear, it seems.
He gets to know how the Athenians think. Their
longings and questions. especially their holy
questions. He tries to understand, and looks for
points of contact. And then he goes to just the right
place to win Athens: Into the center of the discourse, onto the Areopagus, the site of the talk
show, the stage for world views. And preaches exactly there! In the midst of altars, idols and temples, philosophical schools, art seminars, teachers
and students, between esotericism, gnosis,
theology.
His two points of contact: An altar inscribed:
“To the unknown God.” And a quotation from a
poet whom his listeners know.
What follows now is not a sermon made from
building blocks, brought along, ready-made, out
of the drawer, three points which always fit. Rather,
Paul preaches a sermon that matches the place.
Not Corinthian, not Roman, but Athenian.
Paul appreciates the impulses he gets from
this place. He does not preach about idols. He
doesn’t even mention them. He does not make
snide remarks about the religious mix. He does
not offer an alternative meeting somewhere out of
town. He goes right into the center of the discussion. Uses the forum. The Areopagus. The room
that is already prepared.
Stands up for the debate. With his experience,
with his faith.
What does Paul preach?
People of Athens! I see that in every way you
are very religious. For as I walked around and
looked carefully at your objects of worship, I even
found an altar with this inscription: to an unknown
god. And this is who I am going to proclaim to you:
The God whom you worship without knowing him.
The God who made the world and everything in it
is the Lord of heaven and earth and does not live in
temples built by hands. He himself gives everyone
life and breath and everything else. God created all
the people. God did this so that they would seek
him and perhaps reach out for him and ﬁnd him,
though he is not far from any one of us.
“For in him we live and move and have our
being.'' As some of your own poets have said:
“We are his offspring.”

Beautiful!
Today, I would not quote the poet Aratos. I
would rather start with John lennon. “Imagine
there is no heaven.” I would continue with a bit of
soft pop and Nino de Angelo*: “east of eden.” And
we would talk about our longing for paradise,
about the old promise of the hereafter and the
modern promise of the here and now. Then we
would come to Joan osborne: “What if God was
one of us?” What if God were so close to us? Human? So human that God became lovable? After
this I would quote Barclay James Harvest with
“love”. And we would have arrived in the center
of faith. And we would have told a few Jesus stories
with this song. With the most famous oboe solo of
pop history and Tanita Tikaram, I would talk about
sin. “Twist in my sobriety,” is how Tikaram’s lyrics
call this. Because my listeners suffer from the gap
between their great ideals and actual reality. Bono
should not be absent, with “Grace”. And R. Kelly
would sing “Spirit”. Perhaps I would also quote
“Pray, pray, pray” by Paddy from the Kelly Family,
and speak about prayer, meditation, and a pronounced relationship to God. And “Brothers and
sisters” by Coldplay, to awaken the hope for community and new familiar rooms.
Paul speaks only once about the one, about
Jesus, even if does not mention his name explicitly.
He speaks of the chosen one. And he raves so
thoroughly, so fundamentally of him that one can
feel: This one is the basis why he stands here.
People listen to him. A discussion ensues.
Some just mock at the end. Some say: let’s talk
another time. But some follow him and are won for
the faith. And this is how it continued.
Paul allowed himself to be inspired by places
and people. That inspires me as well.
– CB
* This and the following are pop stars well known in
Germany.

Where is the Areopagus in your city?
Where do people discuss and struggle with
opinions? �
Who are the poets of your time? your generation?
your listeners?
Do you miss something in Paul’s sermon? �
What would be your Areopagus speech?
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iT NeVer eNds
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Christians in Africa, Asia and latin America were
the first to start discussing ‘inculturation’. They had
been evangelized by missionaries from europe
and America who had not only brought them the
good news of Jesus Christ, but also a new culture
which they believed was Christian. But when
those new Christians started to read the Bible for
themselves, they realized that following Jesus did
not necessarily mean to wear pants instead of penis shields, to use a harmonium instead of drums
to accompany singing, or to give up complicated
obligations in an extended family system to establish a Christian nuclear family.
In europe, developments were different.
Sometime in the 20th century, Christians started
to realize that their culture could no longer be
called “Christian”, so they also had to think about
how to translate the Gospel into their own culture,
over and over again.
When Christians in the newly-established
churches started to think about inculturation, their
focus was mostly on traditional cultures. North
Sumatran theologians wrote dissertations about
the relationship between Christian faith and adat,
the mostly unwritten laws that regulate social organization and ritual. The Christian Church in Tanah
Papua is at the forefront of the fight to preserve the
traditional languages and cultures of several highland tribes. Protestant churches on Java have
trained church musicians to use traditional gamelan
music in worship.
People who work on such kinds of inculturation do a very important job in preserving traditional cultures while ‘baptizing’ them. But while
they are doing this, those same cultures are
changing rapidly. young Sumatran Christians often
don’t have the money to pay for the elaborate adat
rituals which have been incorporated into Protestant baptisms or weddings. If they want a Christian
wedding, they may now join a Pentecostal church

which teaches them to break with tradition. young
Christian highlanders in Tanah Papua know better
how to operate their smart phones than how to do
a traditional dance. And most young urban Javanese prefer dangdut (popular music influenced
by Indian, Malay and Arab music) or Jawaica
(which combines pentatonic keys with Reggae
rhythms) to gamelan. Such developments lead
older people to lament the loss of culture and tradition, and to see popular, globalized culture as an
enemy that needs to be fought.
But cultures are never static, not even traditional cultures! They are not like glass balls – with
set boundaries, distinct, easily shattered when
coming into contact with something else. Rather,
cultures are living systems, constantly changing,
without clear borders. People have always moved,
cultures have always been in contact with each
other and influenced each other. Cultural changes
may happen faster these days than they did 300
years ago, but cultural change has been around as
long as cultures existed.
often, older people pitch traditional cultures
against ‘modern’ cultures in such a way that the
traditional culture is painted as the better, truer,
more valuable one. In contrast, younger people
may say that traditional cultures are dead, dusty,
and boring.
For example: In Germany, young Christians
enjoy english language worship songs. But they
avoid attending worship services with traditional
hymns. older Christians criticize them for not using
their own, German language, feeling that American
influences destroy German Christian traditions.
They also feel left behind because are not able to
understand and join the new style of singing.
We think that all sides need to learn from
each other and enrich each other. There is much
that is valuable in tradition that needs to be preserved and taught, but there is also much in popular culture which is worth taking up.
This means: The process of thinking about
how the good news of Jesus Christ relates to my
culture and environment is a never-ending one. It
is good to have Christian gamelan, but now we
also need Christian Jawaica, and in two years we
may need something entirely different.
– CWO
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SToRy

driViNG ouT
demoNs
iN Kimara

The Kimara Church is a traditional lutheran
church in the city of Dar es Salaam. But we visited
this church to witness a deliverance service, not
something that lutheran churches usually do.
Upon our arrival, the pastor welcomed us in
his office. He was just preparing himself for the
deliverance ministry. We asked him what we
should expect to happen, and he simply called in
a lady from among the people who were waiting
to talk to him outside. He interviewed her about
her problems, and then prayed for her without
even touching her. Within less than a minute, she
fell down to the floor. The pastor called another
member of his deliverance team to continue to
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pray for her, and turned back to us. He told us that
when he discovered that the lutheran classic liturgy had become irrelevant to the church members, especially regarding demonic possession,
he decided to initiate a new program to drive out
demons. Now he and his team hold deliverance
services every Tuesday, Thursday and Saturday,
each of them attended by more than 200 people.
We moved to the church sanctuary. The worship had already started. There were a lot of people in the church, hoping to be healed and freed
from demonic possession by God through this
pastor. observing the crowd which had come to
this 10 a.m. weekday service (which would last
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four hours), we realized that many of those present
must have taken a day off from work. There were
business people and also office workers, market
women and others. Busy people, for whom it cannot have been easy to leave their work unattended. We learnt that some people had traveled to
this church over a long distance; only a minority
was from the Kimara parish. It also turned out that
there were not only lutherans, but people from
many denominations as well as some Muslims, all
united here in their desire for healing.
The worship service started with a time of
praise to prepare people to come closer to God
by faith. After about an hour, the pastor began to
preach. He spoke about God’s power which never
fails to meet human needs, and especially about
God’s power to drive out evil spirits from human
lives. People shouted “Amen” and “yes” in response. The pastor encouraged them to rebuild
their lives in the faith in God’s healing power. After
the sermon, deliverance prayers started. everybody stood in the aisles, and the pastor was moving around in the church as to discover who needed to be delivered, and selected some whom he
asked to come to the front. This seemed strange to
me – how could he see who needed his prayers?

Then the pastor started to pray for those he
had selected, one by one. This took a long time.
We observed very carefully what was happening. We saw people falling down, others crying,
and others vomiting. It was very noisy, because
many people were shouting and screaming. A
member of the team was shouting prayers into a
microphone. The pastor touched each person
and commanded the evil spirits to get out in the
name of Jesus Christ. Some seemed to be healed
very quickly, while others seemed to put up
some resistance. A team of church workers assisted the pastor and helped those who were falling down. They also held those who resisted and
even wanted to fight the pastor. They prayed for
those who seemed to be in a trance, and comforted those who were crying. All of this went on
for well over an hour. Slowly, things started to
calm down as those who had been prayed for left
one by one.
After the service, we accompanied the pastor to his office. He looked exhausted.
The traditional lutheran church has changed
its evangelistic approach so as to meet the needs
of not only lutheran church members, but of anybody who asks for it without discrimination. – KK

In our changing societies, people who feel the
urgent need for healing no longer consider only
their own religious tradition, but will search anywhere for help. What if our traditional written liturgies seem empty to them?
In my culture you are considered mentally ill if you
believe to be possessed by demons. A deliverance service like this one would be unthinkable.
But what if you live in a culture where the fear of
demons is pervasive?
even within the evangelical lutheran Church in
Tanzania, these deliverance services are hotly debated. How far should a church engage with the
fears of people? How can abuses be avoided?
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ONE SPIRIT.
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NOT ONE STYLE.
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dusTy or shallow?
Protestant churches have an inborn tendency towards ‘high’ culture. This is due to the basic theological emphases of the Reformation: It insisted on
justification by grace rather than works, rejecting
many folk rituals which were popular in the Catholic Church (e.g. attaining indulgences, penances
after confession). It also discarded Catholic folk
beliefs in the Virgin Mary, saints, and holy objects,
concentrating on faith in Christ alone. And it focused on the Bible as the written word of God,
with early reformers even burning and destroying
images and paintings in churches.
It is not surprising that the education of the
broad masses started with Protestantism. People
needed the Bible in their own language, and they
needed to be able to read and understand it. Consequently, Protestants built schools and training
centers, developed colleges and universities.
Their huge cultural impact cannot be overestimated. Some researchers think that the bourgeois
middle classes with their stress on individual responsibility and their focus on education and formation would have never come into existence
without the reformation. Certainly, the anti-colonial
liberation movements in the Southern hemisphere
were often led by those who had been educated
in Protestant institutions.
The Protestant focus on education has led to
a culture of professionalism. In our churches, you
cannot do something unless you have been trained
for it, and this training is supposed to be of the
highest possible standard. With this orientation
towards professionalism and ‘high’ culture, Protestants have always been wary of popular culture.
As missionaries, they often felt that they had to ‘lift
people up’ culturally, regardless of whether they
were German proletarians or Cameroonian plantation workers. Popular or low culture was something that people should leave behind if they
became Christians.
Today, there is still a strong tendency among
Protestants to see ‘popular’ culture as deficient,
trashy, as something that Christians should stay
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away from, or at least as something where the
church as the church should not be present. Consequently, Protestant churches have not been very
active in the mass media. In Germany, for example,
mainline Protestant churches are not at all present
on private TV or radio stations. And congregations
that were started in shopping centers or football
stadiums have been strongly criticized for accommodating a culture that Christians should rather
cast off.
The Pentecostal movement, in contrast, has
from its beginnings moved within popular culture
and often been ridiculed for this. Pentecostal
preaching and theology have been criticized as
simplistic, their music as shallow, their use of mass
media as manipulative, and their practices as superstitious.
But Pentecostalism has been shaped by popular culture because it began and grew among littleeducated people. They found that they were empowered by the Holy Spirit without formal education
or training. This experience sometimes led them
to dismiss education altogether, and to see it as
opposed to the Holy Spirit.
But because Pentecostalism comes from
popular culture, pentecostals are now widely
present on radio and TV all over the world and on
the internet, far more than Protestant churches
and organizations. Tanzanian lutherans who attend their own church on Sundays may well listen
to Pentecostal preachers on radio and TV for the
rest of the week, and Indonesian Protestant youth
often prefer international praise and worship
songs to european-style hymns or church music
in their traditional musical style.
In contrast, Protestants who try to live a
Christian presence within popular culture often
find themselves at the fringes of their church,
frowned upon by pastors and elders. Not surprisingly, a growing number of them leave the Protestant church they grew up in, and eventually join a
Pentecostal one. We see this development on all
– CWO
continents.
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SToRy

Gracioso soNora

Most Indonesians are Muslims. Christians are a
small minority, and life can sometimes be difficult
for them. So it was surprising for us to be introduced, in Malang, to a mixed choir composed of
both Muslims and Christians. It was formed by
university students who are interested in all kinds
of music. We met the choir during its rehearsal
which is held in the living room of a university
teacher who opens her house for this venture. I
was impressed by the joy the singers were radiating, because I could not imagine that Christians
and Muslims could be so relaxed with each other.
The choir sings all kinds of music: Classical
and contemporary Western music, both Christian
and secular, traditional music of different Indonesian ethnic groups, and Arabic and Indonesian
Muslim music. I asked them why they were singing
such different pieces, and they told us that they find
this enjoyable. I was impressed. In my context, the
aim of such a choir would always be to convince
the others of one’s own religion. But here, people
were open towards each others cultures and faiths.
The choir members told us that they are invited to sing at different ceremonies like marriages, funerals, or graduations. Such ceremonies can
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be Christian, Muslim, or traditionally Javanese.
The choir also gives a concert each for Christmas
and for Idul Fitri (the highest Muslim holiday at the
end of the fasting month of Ramadan), and audiences love both of them.
After the rehearsal, the choir members introduced themselves to us one by one, each mentioning their religious adherence. I was so surprised
to hear that a few of them had been Muslims and
had converted to the Christian faith! They were
not forced to become Christians, but had done
this of their own free will. They told us that their
families were very accepting of their decision.
And in the choir, the relationship between the
Christians and the Muslims was not affected by
these conversions. That was something we could
not have imagined!
The Gracioso Choir is not linked to any church
or religious organization; it is an independent
choir of university students. But both Christian
churches and Muslim organizations invite them to
sing for them.
I concluded that music unites people whom
traditional churches and religions used to separate.
– KK
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B I B l e S T U Dy
(ReVelATIoN 5: 6-14)

When you are in a difficult situation, only music can
help you. I can see it right here where I am: When
we go to a refugee camp with a brass band and a
choir, people come together, sing and dance, and
hope for a new life grows.
John, the apostle of Christ, was in prison when
he had a vision of a new choir singing a new song.
What he saw and heard was strange and wonderful.
In the middle of the scene before him, John
saw the throne of God, and beside him, a lamb
that had been slaughtered. The new choir circled
the throne and the slaughtered lamb in three rows,
so as to sing the new song in three parts.
In the first row were the four living creatures
and the 24 elders. Many people have had different
ideas about what they stand for. But this is not important here. Rather, it is important to watch what
they do, and to listen to what they sing. They have
musical instruments, and they sing to congratulate
the slaughtered lamb for the fact that by his blood,
he purchased people for God from all the nations,
tribes and languages to be God’s kingdom and
priests. This was indeed a new song for John, who
may have had a traditional mentality that God is
not for all nations, but only God for the elected nation of Israel.
In the second row, John saw thousands and
thousands of angels. They were singing the second
part of the new song, which praised the slaughtered lamb, saying that he is worthy to receive
power, wealth, wisdom, strength, honor, glory and
praises. Here we can see that angels are not selfish. They don’t think that they need to remain
alone as God’s children. When they saw Jesus
come to earth to bring more people into the Kingdom, they were happy and sang to encourage
him. From the birth to the resurrection, they were
seen to support the mission of Jesus.
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In the third row, John saw every creature from
under the heaven, the earth, under the earth and
from the sea. Not just people, but also all animals,
including worms and fish! In the Jewish context,
not all animals were seen as pure, so people always
needed to distinguish what is pure and what is not.
But now all creation was surrounding the throne to
sing together, and nobody was excluded. It must
have been a sight, all of creation singing a new
song! This group was singing the third part of the
new song, praising God and the slaughtered lamb
with different words. To this, the four living creatures said amen, and the 24 elders fell down and
worshipped.
This immense choir was singing in three parts,
one song, but in different parts and harmonies.
Different voices, different instruments, all performing the same song. When you sing, you have to
listen carefully to what the others are singing, otherwise you won’t have harmony!
This vision made me think about the church.
We have the problem of churches instead of having the church. We are divided into different denominations. Can it be possible for us to sing a song
that unites all the denominations all over the
world? That would be a new song! The old songs
separate us. Tradition says that only we belong to
God, and not the others.
We become a new church when we sing a new
song that congratulates Jesus who purchased all
people from all the nations for God. our traditions
make us sing old songs which separate us from
each other. John’s revelation helps us to see that
there is a new song, and that we belong to the one
choir which sings this song in which we are all one
before God.
If you want to sing a new song, you have to
form one choir in this world that does not exclude
even one person. Women and men, Muslims and
Christians, all singing together to glorify God.
– KK
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warNiNG!
caN coNTaiN
Traces oF The
Gospel!

our working group went for exposure visits in the
Ruhr area in Germany, in cities in east Java, and in
Dar es Salaam. As we were meeting all kinds of
Christians who are active in popular cultural contexts, we found four characteristics that were present in all of those who really impressed us:
• They are enthusiastic about what they are doing.
• They are not afraid of the context they are engaged
with; and they love the people with whom they
work.
• They have a message and practices that start with
what people around them really need.
• They run projects and programs that have come
into existence because of opportunities that arose,
rather than because of strategic planning.
These observations challenged some basic
assumptions which we had. All of us had been
trained in ways of strategic planning, monitoring
and evaluation. Such training, while very useful,
can narrow our approach in evangelism to a very
technocratic one: We look at a given situation, we
define strategic goals, aims and objectives, put
them into practice, and evaluate them. evangelism
in popular culture then becomes an issue of de60

veloping appropriate evangelistic methods and
implementing them properly. But while we were
working with each other, our group was struck by
the possibility of a different approach:
We realized that in our reflections and discussions, we kept coming back to attitudes. Whenever it comes to discernment, it is your attitude
which will determine the outcome of your cultural
analysis. If one looks at a given situation with a
clear-cut set of criteria like dogmatic sentences or
defined behaviors, then one’s answer will be rigid
and unambiguous. For example: When a group of
Christians started an evangelistic worship service
in the “Coca Cola oasis” of a major German shopping mall that attracted hundreds of people who
would have never entered a church building, they
were prohibited to continue by the local church
leadership, which maintained that Coca Cola represented the evil spirit of capitalism and had to
be boycotted, and felt that worshipping in this
place compromised the Gospel message.
Another example: Some African churches
expect from their members that they lead a ‘pure’
life and turn away from ‘worldly’ things. They are
told not to watch secular movies, not to listen to
secular music, and not to read secular books.
They should get their information from Christian
papers, radio and TV, so that they would not come
into contact with sin and demons. Within a short
time, such Christians become unable to simply
have a normal conversation with non-Christians.
We asked ourselves: What would happen if
Christians, congregations, and whole churches
would start to look at their surrounding cultures
and numerous sub-cultures with an attitude of listening, questioning, and expecting God to be
present through his Spirit – you could also say: in
an attitude of trust (in God) rather than an attitude
of suspicion? And if then, they would just try out
things in creative and flexible ways instead of
planning everything carefully?
Clearly, there would be no easy answers.
Rather, we would need to be in constant conversation with each other, listening to each others’ viewpoints and arguments, and going back to the Bible
again and again to see whether our insights were
backed up by Scripture. And probably, we would
find that in each given cultural development, we
can detect traces God’s grace as well as of human
sin. often, it may not even be able to easily distinguish one from the other. But grace can always
surprise us!
– CWO
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Ayik –
if Not Me, theN Who?
Before I heard of Ayik, I had never been to the
Mergosono neighborhood. It had not occurred to
me to enter the narrow alleys of this slum in an industrial area.
Ayik's SMS said that her "children-assistance
program" took place in one of the elementary
schools there. Searching for that school, I kept
looking at the address that Ayik had given me.
Leaving the main road, I found many narrow alleys
with confusing turns, and steep roads. I had to ask
around where the place was. Just as well I went by
motorcycle; I could easily park the vehicle. And it
was easy when I had to stop several times to ask
for directions. After some time, I saw the school
sign but to reach there, I had to pass another narrow alley where small houses with very narrow
front yards faced each other in close range. Women were chatting on their small porches. Almost
everybody I met asked the same question, "Where
are you going? Who are you looking for?" When I
mentioned the name Ayik, they instantly pointed in
the direction of the elementary school. To reach
the school, I had to leave my motorcycle in one of
the people's houses in that area.
As I was entering the school gate, I heard
children's voices, although it was a holiday. I headed towards the source of the sound. The children
apparently were having some activities in front of
a classroom but I couldn't quite see what was going
on because there were several mothers standing
and watching the program, blocking my view. Then,
a lady wearing glasses, a white t-shirt, and green
trousers, came out to welcome us. She wore a ponytail. She was Yanuari Ningsih Aji, commonly known
as Ayik, the person who I was supposed to meet.
Behind her simple looks, I could sense sincerity.
The children call her “Kak Ayik”, dear sister Ayik.
She had once worked as a journalist for the
GKJW (Protestant Church in East Java) bulletin, until it was closed down. Her job had brought her to
the people in Mergosono. One day about eleven
years ago, she had gotten the task to write about
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the people who live on the banks of Brantas river,
i.e., the Mergosono area. While she was gathering
information about the people there, her heart was
touched to see the physical, mental, and social
conditions of the children. From that time, she felt
called to do something for them. She asked herself, “If not me, then who?” So she decided to
make a change by opening a children-assistance
program in that area.
For the last 11 years, she has been going to
Mergosono every Sunday for three to four hours,
gathering a group of children. There are about sixty,
from toddlers to teenagers. Ayik pays a lot of attention to every child. She never wants to disappoint
any of those who always come so enthusiastically.
The meeting place is only a narrow area in
front of a classroom and the children have to sit on
the floor, but that does not dampen their eagerness.
Today they were doing an art activity. Cards
with pictures, letters, and numbers were spread
on the ground. Ayik had made those cards herself;
some were laminated photocopies. Some small
kids who apparently were still learning to read were
trying to spell words using letters that they found.
Ayik and the children have a special bond.
They show affection towards each other, and the
children clearly look up to her. To them, Ayik is a
friend, a teacher, and a sister, or even a mother.
The children talk openly to Ayik, sharing their
thoughts and feelings.
Ayik is very creative in always making up
new activities. The children learn to observe objects, study marine life and counting, have discussions, or go treasure hunting. I was invited to see
the location of their treasure hunting: the banks of
the Brantas river right behind the school building.
To get there, we had to go through winding alleys
again. We could see garbage everywhere and nonpermanent houses built from cardboard boxes.
Clothes hung on lines on the sides of the road.
There was an area on the upper side where garbage was piling up like a mountain, producing a
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Comment from Another teAm memBer

“I usually consider projects and structures, not individual
actions. But that can simply lead you to do nothing.
I am challenged by Ayik simply doing something.”

very unpleasant smell. The children that Ayik is
helping, as well as their parents, look for plastic
waste and cardboard boxes from that pile to sell.
The water of the river was brown, with garbage being carried by the current. We could see
people collecting sand, and even washing their
bodies. The current of the river was quite strong.
Several years ago the river flooded that area, including the elementary school building. The river,
however, is important to the people living on its
banks. Having no wells or bathrooms, these people use the river to bathe, wash their clothes, or
relieve themselves.
Ayik takes every opportunity to tell people
about the importance of (personal) hygiene. Sometimes she invites an officer from the Department
of Health to come and speak to them about it.
Moreover, since free sex is not uncommon in this
area, Ayik also invites people to talk about HIV to
give people in this area a proper understanding of
the disease.
To the children, Ayik often speaks about the
importance of brushing teeth, cutting nails, and
washing hands. Sometimes they have a teethbrushing day. Ayik frequently checks the children's
nails, cutting them if they are too long; and she reminds the children to wash their hands regularly.
Sometimes donors come to give toothpaste and
toothbrushes to the children.

The people who live on the banks of the
Brantas river have come from outside Malang to
find a better life. However, since they don't have
any particular skills, they usually become factory
workers, pedicab drivers, or scavengers. Children
in this area usually are from poor families with
many children. The birth spacing is often too
close, in many cases the gap is only a year. Some
siblings look like twins, but actually they are older
and younger kids. The kids often didn't get enough
nutrition; either the parents are too poor to afford
healthy food, or simply ignorant. It isn't unusual for
a family to have more than three kids with very
close age. The older kids often have to take care
of the younger ones while the parents work from
morning to afternoon; thus, they themselves don't
get enough care or attention.
These children are really less privileged because they often have to help their parents to earn
money just to survive. When they have to stop
playing and start digging in the garbage to look
for recyclable trash and then sell it, it is not because they want to get extra pocket money; it is
because their families need to eat to survive.
Now Ayik works for a Christian publisher in
Malang. From my experience of working for a
Christian organization, I know for sure that Ayik
does not get a high salary. Since working at a
Christian organization is often considered as serving

the Lord, many workers do not get good payment.
Sometimes their salaries are far lower than the
government standards of regional minimum wage.
Ayik, with her meagre salary, still spares some of it
for the children. When the program that she is running needs some stationery, she often uses her
own money to get it. Sometimes donors come and
give some gifts, including stationery. Yet these donors do not come regularly. To keep the program
running, Ayik does sacrifice a lot.
For this reason, she has really gained acceptance in that area. Not only the children, but the
adults also show respect to Ayik who is fighting to
give their children a better life. Ayik has become a
true light to the people whom she is serving. Even
as a Christian, Ayik has gained respect and acceptance in a Muslim dominated area. When she started the program, nobody supported her, not even
her home church. She was alone. But running this
program for 11 years is evidence of her faith in
Christ. She chooses to love through assisting these
poor children.
To the children, Ayik is more than a teacher.
She is a big sister, especially to those who have
reached puberty. Ayik is someone whom they
can share with or talk to about what they feel and
think. After the program for the day has finished,
Ayik often has to stay back because there are
teenagers who need a listening ear. Ayik's heart is

like an ocean for the rivers to flow to, the rivers of
the teenagers' stories of life.
Several days ago I read Ayik's blog, “Ayik –
Ceritaku.” I wanted to see what updates had been
made about the children in her program. Most of
the updates were still about the children's activities, with photos posted on the page. At some
point, a story about Nadia caught my attention.
Nadia was a twelfth-grader who wrote a letter to
Ayik telling her that she had almost got expelled
from her school because she couldn't pay the
school fees. The school could no longer give some
financial aid or extend the time limit for payment.
Nadia comes from a broken family. After her
parents' separation, she and her younger sibling
had to follow their mother from Jakarta to Malang.
Nadia is actually a bright student. Yet, now her
mother couldn't afford her school tuition. It was
only a few months before her graduation.
When Ayik received Nadia's letter, she was
determined to find a way to help her pay her
school fees. She decided to share Nadia's letter
on the internet, Facebook, Twitter, and in personal
emails. People responded very well. They contributed money and soon, the 3.5 million rupiah
which were still needed were collected and given
to Nadia to pay her school fees.
Because Ayik chose to speak up, to take action,
one more student could graduate from high school.
I imagine if there were more people like Ayik who
choose to care for others, especially children,
many would have better lives and hopes. Ayik is
like a candle that is shining brightly.
My prayer is that Ayik will inspire many people to care, love, and take action for a better world.
– ES

See Ayik’s blog at
http://ayik-ceritaku.blogspot.com
It is in Bahasa Indonesia, but there are many
pictures that give you a good idea of what she
is doing.
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We know that Peter was a fisherman. He was
not rich, but that doesn’t mean that he had absolutely no money with him. But he was most likely
not the greatest donor in his congregation, and not
one who gave big sums to help the poor and needy.
Peter sees the lame man, and his heart is
touched. He wants to reach out. This is why he
says: “Look at us!” That is more important to him
than what the lame man wants. Peter realizes that
this man needs something more fundamental.
Something that is worth more than silver or gold.
So, what does Peter actually has to give?
Healing from God. Money, material aid only
works for a short time. Money would have lasted
for one day, for some food. Then it would have
been finished and he would have needed more
for the next day.
We live in an instant culture: What I need now
I want to get now. Just like an order at McDonald’s.
So easy. So fast. But so quickly finished.
We also think that in the church, we need
money for our work more than anything else.
Some churches organize huge events to raise
funds. Some even promise miracles so that many
will come and give a substantial offering…
What Peter has ...

( AC T S 3 : 1 – 2 6 )

One time I was in Paris. I wanted to see everything,
especially the places which my friends had recommended. One of these places was Sacre
Coeur. It is a church built on top of a hill, high
above the roofs of Paris. From the road down below
you can see this beautiful ancient, white and gold
building. I had to climb up hundreds of steps. On
its edges, people sat and enjoyed the view. A bit
tiring, but you get a nice view of Paris from above.
Going up to this church in Paris reminds me
of Acts 3, where we read that Peter and John go up
to the temple to pray at the ninth hour. As they arrive at the temple gate which is called “Beautiful”,
they come across a lame beggar hoping for alms.
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He asks them for money. The “beautiful” temple
gate: It reminds us how great the temple looked.
Today, many congregations spend huge
amounts of money to build a “wonderful church”,
a prestigious building designed to attract people.
But sometimes, the “lame” just sit outside, those
who are spiritually lame, those to whom nobody
reaches out. The church is a prestigious place,
and those who attend it have to dress up nicely
and arrive in a great shiny car.
“Look at us,
Silver or gold I do not have,
but what I do have I give you.”

Initiative
Will
Care
Love
Trust
Faith
“..... but what I do have I give you.
In the name of Jesus Christ of Nazareth, walk”.
Peter commands the man to walk and grabs
him by the right hand to raise him up. We see how
God and Peter work together to help this man.
The man is healed because Peter invokes the

name of Jesus. There is an important connection
between Jesus and Peter. The same power is at
work. “The power was Christ's but the hand was
Peter's.”
The people around see the one who is healed,
are amazed, dismayed, and praise God. What has
happened to the lame man has blessed them.
Peter and John do not need honor or glory.
They know that honor and glory belong to
God alone. Peter is just a small part of this miracle.
He is just an instrument which God used. The purpose of miracles is that God is praised.
The question is:
Do we still have
Faith
Trust
Love
Care
Will
Initiative?
Give what is needed. Jesus asks us to do more
than the miracle we expect.
– ES

A Pr AYEr

May we discover what is beautiful.
The entrance. The opening.
And what is lame.
What is begging.
The disciples and the temple.
The word.
The feet and the returning strength.
The joy. The dance. The praise of God.
May we discover it in us. In our church.
In this world.
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In Java I stand on a hill full of apple trees
those on the left carry white blossoms
those on the right carry ripe fruit
where I come from there is only one or the other
here I discover both
and pray
Creator of the world
how wonderful you are
in the language of the apple blossoms
you tell my tired heart
a miracle
You tell my heart
which judges and grades so quickly
of synchrony and of the Us
rather than of opposites and separation
of fine pink and deep green rather than black-and-white
On a hill in Java
I trust the moment
feel like in paradise
can believe that the knowledge of good and evil
will never have the last word
that the dead wood of the cross
became the new tree of life
blossoming and blossoming and bearing fruit
I can marvel
hide in the power which created this
can trust
that you keep and perfect your world
not without us
not without apple blossoms
not without fruit
never without this miracle of the Us
Amen.
– CB
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Qu E S T I O N N A I r E F O r S E L F - E VA L u AT I O N

A. GENErAL QuESTIONS:

“evAngelIsm
And PoPulAr Culture”
ExPLANATIONS FOr GrOuP LEADErS
This questionnaire is meant for churches and congregations. It can be discussed
among pastors and church workers, but as well among elders, youth groups, women’s groups,
men’s groups, mission groups and so on.
This questionnaire is very long and could provide material for many group discussions. Your
group may perhaps want to work on this over a period of time. But you can also just choose
some questions for one gathering. It is recommended to choose no more than 4 – 5 questions for a 90-minute session.
This is an audit questionnaire. This means there are no ‘right’ or ‘wrong’ answers. Here
you find open questions that are meant to guide you in reflecting your own faith and evangelism practice. If people in a group answer questions differently, this is a good point of departure for discussion and further learning. Try to understand how these different answers came
about rather than aiming to convince each other that you are right and others are wrong.
Choose questions that are relevant for your group. Not all questions will work in all settings.
We give you some suggestions how to work with these questions. But feel free to
work differently – do what works best in your group!

A1. What is the good news?
In one sentence: What is the Gospel all about? (For example: Forgiveness of sin, life in fullness,
finding meaning, love and forgiveness?)
Ask people to write their own answer on a piece of paper. Give them about five minutes of
time for this.
If the group is large and members do not know each other well, keep the answers private. In
that case, tell the group in advance that their answers are just for themselves, not for sharing.
Ask people to be honest with themselves and not just to repeat dogmatic statements that they
have learnt. They should write down what the Gospel message means for them in their specific
situation. We recommend this personal reflection as a preparation for group discussion of the
following questions.
A group discussion of this question only makes sense if you have a small group of people who
know and trust each other, and are willing to talk honestly. In settings where this is not the case,
it is better to not share each one’s answers with the group to avoid that people will give dogmatically ‘right’ rather than personal answers.
A2. Is there a different Gospel message for each sub-culture?
If you answer yes, please give examples. How were those messages developed, and how can
you evaluate them?
And: How can you make sure that each of them communicates the good news of Jesus Christ?
Ask people to discuss this question in small groups of two to three people first. Give them
about 10 minutes of time.
Then ask each small group to tell the plenary which examples they have found. They should
describe them as concretely as possible.
A3.How does the context change the content of the Gospel message? And how does
the content of the Gospel change the context?
This is a very difficult question. It needs good knowledge of the Bible as well as a good understanding of one’s own context and history. usually, it is easier for outsiders to discern where
and how the context has influenced the Gospel message, and where and how the Gospel has
influenced a culture and society.
Therefore, this question is useful if people from different cultural backgrounds have come
together, e.g. in partnership meetings. It is important to be honest about one’s observations,
but also to be humble and open if one’s observations are interpreted differently by those who
were observed.
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NEIGHBOR. AND INVEST IN ALL OF THEM.
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A4. How does being a majority or minority church / religion influence our message?
This is a good question for a discussion between people from different churches and situations.
Do you see your own church as a majority or a minority church?
Ask the group to vote on the second question if applicable. Then divide the group according
to the way people voted. Let each group discuss the first question, and give them 20 to 30 minutes
time for this. Present the group results in the plenary and give time for questions and discussion.
A5. What is the relationship between dialogue and evangelism?
The answer to this question will be different in each context. This is another good question
to be discussed between people of different churches.
On cards or a whiteboard, collect words, experiences and stories which people connect with
“evangelism” and “dialogue”. Are the associations rather positive or rather negative? Let the
group assess this after about 15 minutes.
Then ask about the relationship between evangelism and dialogue. Ask the group to suggest a
maximum of five designations (for example: “belong together”, “contradict each other”, exclude each other” etc.). Ask who would agree with what designation, and form small groups
accordingly. These take about 15 minutes to collect arguments for their decision, and then
present them to the whole group.
A6. When we talk of evangelism, do we only talk about preaching or sharing the
Gospel verbally? If not, what other forms of sharing the Gospel can we imagine?
Ask people to discuss this question in small groups of two to three people first. Give them
about 10 minutes of time. Then share the results of the small group discussions in the plenary.

A7. Serve all, reach no one? Serve some, reach more?
If yes to the second question: Who are the people your particular congregation/group is sent to?
In principle, our churches are open for everyone, and we want to share the Gospel message
with all people. In actual fact, our way of evangelizing and of being church means that we will
only reach certain groups and individuals. If we can be aware of the characteristics and
strengths of our respective congregations and build on them, we may be able to reach more
people than when we try to please everyone.
This is a good question for a group of people from the same congregation.
Ask people to discuss this question in small groups of two to three people first. Give them
about 10 minutes of time. Then, in the plenary, let people list the characteristics and strengths
of your congregation; and discuss who the people are to whom you are sent as a church.
A8. Is the biggest challenge for the church that people tend to lose their faith /
become secularized, or is it that people follow other forms of faith than those
lived and preached in our churches (e.g. charismatic movements, esoteric
movements, secret societies, horoscopes)?
Ask people to discuss this question in small groups of two to three people first. Give them
about 10 minutes of time.
Then let people vote in the plenary whether they agree to the first or the second statement, and
discuss the outcome. Ask people to tell examples of what other forms of faith they experience
in their neighborhood.
A9. Do we allow atheists, people from other religions or other Christian churches /
movements / traditions to question our faith, liturgies, and preaching?
If yes, please give examples where this has happened.
If no: Why not?
If no: What must happen to make you willing to let yourself be challenged by other religions
or traditions? And what could you do to meet people from different religions or traditions?
This is a question for reflection that needs people to be very honest towards themselves.
Ask people to think about these questions individually. If they like, they can make some notes
of their answers. Give them about 10 minutes of time for this. Then share the results of the individual reflections in the plenary. Discuss what these answers mean for your specific group /
congregation.
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B. EVALuATION QuESTION FOr CHurCHES THAT WANT TO
THINK ABOuT ATTITuDES rATHEr THAN EVANGELISM METHODS:

In a group setting of up to 12 people, discuss whether these criteria or attitudes make sense
to you. Would you add to them? Make up your own list and put it up on the wall of the meeting
room where decisions are made.

B1. Understanding our own context:
Have we correctly identified the (spiritual) hunger of the people around us? And even the
(spiritual) hunger of the youth within the church? What are people hungry for?

How can we positively appreciate the times we live in?
Especially older people have a tendency to see times as getting ever worse. To learn to look
for that which is good or getting better is not easy and needs some practice.

These are questions that all missionary Christians should ask themselves time and again. To
answer them properly, we need to be open to listen to others without quickly jumping to
conclusions. And answers to these questions may also change over time; so we should never
think that we know them once and for all.

This can be an exercise for a group of five to ten people. Ask people to name institutions,
cultural and social developments, events, political decisions and so on which they see as positive.
Let them brainstorm. Use a blackboard, whiteboard or flip chart to take notes of what is being
said. Then have a round of prayer to thank God for everything that has been listed.

Ask people to discuss this question in small groups of two to three people first. Give them
about 10 minutes of time. Then share the results of the small group discussions in the plenary.
Make a list of what people are hungry for, and decide which hunger is the deepest.

B3. How can we distinguish God’s work and the devil’s work in culture?
Which cultural practices are sinful and have to be resisted?
Which can be ‘baptized’?

From this first question, you can either continue with question B2, or jump to question B8.
How do you deal with people who practice things which your church sees as sinful?
You may also find it helpful to immediately go to question B12.
B2. How can we decide what to resist and what to embrace in a culture without
becoming judgmental?
To answer this question, our team wants to suggest the following criteria and attitudes.
Criteria:
10 commandments, the Sermon on the Mount
Does it glorify God and edify the church?
Does it liberate and empower people?
Attitudes:
Observe, meet, live with people long term.
Know that you cannot have the truth on your own.
Accept the worldwide church.
Know that you need God’s power.
Listen before you speak.
Allow yourself to be led by the Holy Spirit.
Look for God in everything.
Be humble.
Love God, love yourself, love your neighbor, love your enemy.
Accept that you need forgiveness yourself.
Develop the ability to admit that you are wrong.
Forgive yourself and others.
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Ask people to discuss this question in small groups of two to three people first. Give them
about 10 minutes of time. Ask them to first look at cultural practices that make them feel uneasy
or which they don’t like. Then they should decide which practices should be resisted and which
could be baptized. Share the results in the plenary.
A second round could deepen the insights to be gained from this question. Ask the whole
group about cultural practices which they find ‘normal’. Is God at work in them, or perhaps not?
Discuss.
B4. Are certain cultures ‘better’ than others?
(Check for your own biases!)
This is another question for individual reflection. If asked, people are likely to answer ‘no’. But
most of us, if we are honest though, have clear biases against some cultures. E.g. is village
culture better than city culture? Is youth culture worse than adult culture?
Give people 10 minutes of time to think about this. This should be done individually. Afterwards, share your insights in small groups of no more than five people.
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WHO NEEDS TO CHANGE, WHY, AND HOW?
The next three questions belong closely together. They are especially important if your
church plans an evangelistic outreach.
B5. What kind of changes do I / does our congregation expect from people when
they become Christians?
Start by asking people to reflect on this individually. Ask them to be honest with themselves.
Give them about 10 minutes to think and perhaps make some notes. Then form small groups of
3-4 people who share their answers and discuss them. Give them about 15 minutes for this.
Then collect all the answers in the plenary and discuss whether these expectations are justified
in light of the Gospel or not.
B6.What kinds of changes are necessary in the church when people become
Christians?
This question could be discussed in connection with a Bible study on Acts 15.
Please note that this question does not ask: “What kinds of changes are necessary in the
church so that new people may become Christians?” It is not a theoretical question; and
therefore should only be discussed when new people have indeed recently become Christians
and joined your group / congregation. It is a good question to be discussed by church leaders
(e.g. pastors and council of elders) who want to ensure that new Christians will remain and not
leave again. In such a situation, it is paramount to also listen to those new Christians and establish what they need from your congregation.
B7. What boundaries and markers does the church need to be distinguishable?
This question alone is sufficient for several discussion sessions. It could be rephrased as:
What makes a Christian different from other people or a church different from any other social
group?
Or:
How do you recognize someone as a Christian?
By certain outwardly visible behaviors? By going to church on Sunday? By being honest in
business transactions? By having an exemplary family life? By not having sex before marriage? By reading the Bible regularly?
Or by certain attitudes which govern his or her life? By loving others unconditionally? By
forgiving one’s enemies?
Or by holding to certain doctrines, like the virgin birth or the bodily resurrection of Christ?

After having discussed question B1 in the section above, you may continue by asking the
whole group this question:
B8. Are we ready to feed the people who are spiritually hungry, even if it means
that we have to change?
Sometimes, our preaching and evangelizing is like explaining the nature of water (=H2O)
rather than giving people a drink of it.
This is another good question for personal reflection and prayer. In a group, it can well be
discussed during a retreat. Ask people to honestly search their souls to gauge their willingness
to change beloved ways of being church. Tell them that changing for others is hard. Especially
if a congregation is living together well, with lively worship and love for each other, change can
be painful. How much are people willing to give up to evangelize others?
Give people 30 minutes of time to think about this and pray for the Holy Spirit to open their
hearts for necessary changes. This should be done individually. If the group is small and people
trust each other, share your insights afterwards.
B9. Where do we need to be contextual as a church?
And where do we need to be countercultural?
“Contextual” means: As much as everybody around us as possible.
“Countercultural” means: Living Christian values against our surroundings.
This is another question that cannot be answered within one group discussion, but which
needs to be reflected upon again and again. As our contexts and cultures change, our answers to this question also need to change.
When discussing this question, consider the following aspects:
· money / consumption
· sexuality / marriage / family
· values
· politics
Make a list of criteria which will help you decide. The list of criteria and attitudes under
question B2 may be helpful here.
It is extremely helpful to discuss this question in a group which brings together people from
different cultural contexts and / or church confessions. We suggest using it in partnership meetings. For discussions in an intercultural group, the following question can help us to understand
why our answers may be very different:
How does my own culture influence my answers to the questions above?

Bible texts that can be read to help with these discussions:
Mark 16: 17-18
Acts 2: 42-47
John 13: 34-35 and 1 John 1: 3-5
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QuESTIONS WE NEED TO KEEP ASKING OurSELVES FOr THE LONG TErM:
B10. What are relevant liturgies?
“Liturgy” is defined as “a customary repertoire of ideas, phrases, or observances.”

B12. How can ordinary lay people be involved / challenged / empowered so that
pastors do not have to be responsible for everything?
This question can guide church councils when making plans for church activities.

Liturgies do not only exist in worship services, but in many other contexts as well (e.g. political
meetings, sports events, family gatherings etc.).
Traditional worship liturgies are often experienced as boring and irrelevant. What elements
are needed to make worship relevant to current life?
This question can guide a church council / council of elders for a longer period of time.
For discussion within one group session, you could start by looking at ‘secular’ liturgies (e.g.
fan behavior at sports matches; political rallies; popular TV shows; pop concerts; patterns of media use – TV, internet, radio, Facebook; patterns of shopping / consumption; cultural festivals etc.).
What makes such liturgies attractive and relevant to people? And even to yourself? Tie this back
to question B1 – secular liturgies pretend to feed spiritual hungers just as much as spiritual liturgies do!
Then ask the following two questions:
Do your actual church liturgies feed the hunger which is expressed in popular
secular liturgies around you?
How would your liturgies (worship service, pattern of Christian every-day life)
have to change to respond to the spiritual hunger of people?
B11. How can pastors and church workers become ‘fascinated’ again by what they
are doing?
Many pastors and church workers are overburdened, tired, and burnt out. In such circumstances
it is very hard to evangelize others. Only those who are fascinated can fascinate others; only if
your fire burns brightly it can set others on fire as well. So:
What makes you glow? (And how much time do you have for this?)

The following questions can never be answered once and for all. rather, they have to guide our
thinking and planning as churches and congregations reflect on their preaching, teaching and
living.
B13. How can we make our message simple without becoming shallow?
B14. How can we make traditional structures relevant to current challenges?
B15. How to bridge the gap between creative initiatives and the established church
structures? Bridge builders are needed, how can they be found?
B16. How can churches learn to listen to and learn from youth? How can young
people be empowered to develop their own programs / projects within the church?
B17. Is it even worth the effort to try and change existing congregations? Or do we
need to start new ones?
B18. How do we get from meeting people’s spiritual needs to making disciples?
B19.What can new forms of Christian community look like?

What sustains and renews the fire in you?
This is a question for pastors and church workers that needs individual reflection first. If it is to
be discussed in a group, this should happen during a spiritual retreat with much time for prayer.
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An IndonesIAn PrAyer
for unIty
I don't want to imagine there is no country, Lord
Without any country I do not know where I belong...
What to miss
Amazing … you put every one of us in a country
According to your purpose
But,
I do not know what to say,
When everything is ruined
Pieces falling apart
When arrogance becomes powerful
And the majority controls the others
No more tolerance
No more pardon
No more acceptance
No more colors
No more differences
I live in a beautiful world
In a country with stunning landscapes and amazing cultures
It is wonderful
Maybe not as beautiful as Eden that you created before
But,
This is my prayer:
Keep us in unity to accept differences
And make your prayer room so colorful
Here,
In my country,
In the world...
– ES
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BASIC THEOLOGICAL rEFLECTION 6

ROUTES, NOT ROOTS

NEW WAYS
OF BEING
THE CHURCH
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Looking at evangelism and popular culture, our
group quickly realized that we also had to think
about the church. How we organize ourselves,
how we worship, how we define Christian life – all
of this is influenced by the culture and society in
which we live. For example, a typical Protestant
congregation is organized along the patterns of
associations that came into being in the 19th century: There will be an older women’s group and a
young mother’s club, a Bible study group and a
youth fellowship, and possibly many other groups
defined by interests, age, or gender. When we
evangelize, our aim is to win new people to join
our congregation and such groups.
But in our exposures we found ways of evangelism and being church that questioned our notions of what actually makes a church. Is it still
evangelism if a young Christian woman is simply
present with children in a slum area, teaching
them, playing with them, and counseling them,
without ever mentioning the name of Jesus? Can
we support a development in Germany that people want to be part of the church as super-structure but not of a local congregation? Can a flash
mob be a true worship service?
These days, institutions like churches, political parties, labor unions or other associations are
often viewed with mistrust. Young people in particular are no longer willing to become part of any
association or group for an unlimited time or to
define their own identity by belonging to a certain
institution. Much rather, they organize themselves
in ever-changing groups around certain projects.
Such groups come into existence and disappear
again, and people simply move on to the next.
One hundred years ago, people who became
Christians joined a certain church or congregation and stayed on even if they did not like everything that went on there. These days, they may join
today and leave next year if they feel that their
needs are not sufficiently met.

We realized that we needed to re-think our
identity as the church of Jesus Christ in an age of
institutional instability. A traditional understanding
of ‘identity’ sees it as static and defined by ‘roots’,
i.e. tradition, and boundaries, i.e. dogmatic confessions and / or certain behaviors. This is an institutional understanding of identity; a person either
belongs or not.
Such thinking is still widespread. We call
people who had to leave the cultures or countries
of their birth ‘uprooted’ or ‘rootless’. But people
are not trees; they have legs with which they can
move around and cross boundaries rather than
roots that tie them to one particular spot. Therefore, we suggest to think about identity in terms of
‘routes’: you are who you are not by your origin, or
by the institution you belong to, but rather by the
route or road you have traveled. Your identity is not
static, but constantly developing. The disciples are
those who “follow” Christ – move, guided by him!
– and one Biblical image of the church is the “wandering people of Christ”.
This means: To remain true to Christ and our
calling to be evangelists, we have to change; we
cannot cling to our institutional traditions. There is
not the one and only ‘true’ model of the church
which we all have to emulate, but rather many different ways of being the church of Christ in different contexts. But as long as we follow Christ, we
will not lose our identity as the church.
So how do we know whether this is still the
church? There are no hard and fast criteria that
you can apply like a ruler to clearly distinguish
what is right and what is wrong. We need to
check what we do against what we read in the
Bible, and we need to discuss it with other Christians – preferably those from completely different
contexts. Most likely, we will not always agree on
what is right. But we can still be the church together!
– CWO
95

STOrY

buiLd More

Cafédrals!
ChurCh CAfés
In germAny

germans like to drink coffee! for decades, cafés have been places
where people of all ages and social strata hang out, relax, and meet with
friends. they are low-threshold places – people are not afraid to enter.
more than 100 Christian cafés now exist in germany. here are just three
examples that our group visited.
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Johannes
Church,
Düsseldorf
In the middle of the financial district in the wealthy
state capital of North rhine-Westphalia, Johannes
Church is a large, neo-gothic red brick building.
Only the tables and sunshades on the square in
front show that it is not just a church. Entering
through the wide open doors, you find yourself in
a stylish hall: Stark white walls with modern paintings, blond wood furniture, and a glass wall which
separates the café from the church sanctuary. Hip
young urbanites stop over during their lunch
breaks, old ladies rest their legs after a shopping
spree and enjoy a piece of cake, young mothers
with babies in prams chat over lattes, and in one
corner, a homeless man warms up with a bowl of
soup. Everybody is welcome here. A team of volunteers serves food and drinks and is always
ready for a chat.
“The café makes it easy for people to just
come in and see what and who we are,” says uwe
Vetter, the pastor in charge of Johannes Church.
He sees his church as a church for “those who just
pass by, and for religious seekers.” Most of those
who fill the church sanctuary on late Friday afternoons for an Evensong service following the Anglican tradition are people who have not gone to
church before. Anyone may just step into the sanctuary during opening times for a short time of
peace and quiet. There, one finds a ‘prayer wall’
on which one can leave one’s prayer requests.
These are taken up in the noonday “Prayer for the
City” which is held every Thursday. There are also
daily short evening prayers, and Sunday morning
and evening services.
To attract people to the church, a rich cultural
program is offered. Exhibitions, concerts and other events draw many visitors who would not think
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of attending a worship service. But among the
many who come, quite a few keep coming back
and eventually become curious about the Christian
faith. For them, rev. Vetter offers introductory Biblereading courses which run for four evenings over
four weeks, and usually follow one topic.
The church website clearly states what this
church is all about: “We offer those who are searching for new forms of spiritual life a chance to make
their own experiences. We want to give people the
possibility to develop new forms of urban religiosity.”

Café Komma,
Wuppertal
Wuppertal is an impoverished city. Made rich by
textile industries in the 19th century, it has been hit
hard by de-industrialization. unemployment runs
very high and whole inner city areas are slowly
dying. In the middle of the city, between one-Euroshops, cheap fast food outlets and amusement arcades, stands Gemarke Church which became famous as the site where the Barmen Declaration
was passed and signed.
Built into the side of the old church building is
a bright, friendly glass pavilion. When its doors
open at 11 a.m., some people are already waiting:
Several old men wanting to get away from their
lonely flats, and a migrant lady in need of assistance. “Komma”, in the local dialect, means “come
over!” The café Komma is a place for people in
need. It offers healthy food at very low prices and
regular advice sessions for all kinds of problems
from education to debt reduction or social welfare
assistance. A full-time church worker is always
present to listen to those who need counselling.
Every day at noon, a short liturgical prayer is
offered in the small chapel next to the café. But few
people attend. “Most people who come here are

not Christians, and not very interested in the
Christian faith,” explains renate Görler, the church
worker who is responsible for the café. “They
come here because they are in need of company
or advice, and sometimes simply because our
food and coffee are so cheap.”
Görler and her team of enthusiastic volunteers do not measure the success of their work in
conversions. They simply want to be present in a
place where love and support are direly needed.

Café CentrO,
Oberhausen
The CentrO in Oberhausen is Germany’s biggest
shopping mall and amusement center, including a
theater, a sea life aquarium and an unusual exhibition space in a former gas tank. Daily, it is visited
by 45,000 to 130,000 people. When it was built in
the mid 1990s, the local Protestant and Catholic
churches decided that they needed to be present
here. Therefore, they built an ecumenical church
center right onto the restaurant promenade of the
CentrO, offering a café, a shop and a chapel. It is
staffed by a Catholic priest and a Protestant pastor, and a number of volunteers.
“Only about half of the people who come here
for coffee and cake are church members. Many
are surprised to find a church presence in this
mall” says Stefan Züchner, the pastor. “But we have
many church groups as well who come to work
with us on questions of church and the city, spirituality and advertising, or contextual city theology.”
The Café CentrO offers a low threshold. People may come for the cake and fair trade coffee,
but can also find counseling by a team of volunteers who approach them openly. There are cultural events, exhibitions and Christian impulses as
well as a short daily devotion and a Sunday wor-

ship service. The center counts 100 to 350 visitors
per day. But rev. Züchner finds it important to not
only stay at the café, but also develop cooperation
beyond. In this way, an experimental worship service at the gas tank was started as well as collaboration with a department store, a cinema and the
pharmacy. People with severe problems come there
to get strong painkillers or sleeping tablets, but often
they really look for some human warmth and counseling. The pharmacists do not have the time to talk,
and gladly now refer such customers to the church
center where they will find a pastor or church
worker who has time and an open ear for them.
“There has been a lot of controversy about
whether the church should be present in this ‘temple of consumerism’, even though it is an inexhaustible place for contacts and encounters with people
who are distanced from the church,” says Züchner.
“We learn from Jesus that we should go where
people are, regardless of whether we condone
their behaviour or not. Our presence here is a testimony to the good news that God loves all people
unconditionally and wants to be in contact with
them.”
– CWO

Just to get an impression, you can visit the websites
of these church cafés. Even though they are in
German, you can look at the pictures and feel the
atmosphere.

Johanneskirche, Düsseldorf:
www.johanneskirche.org/
Café Komma, Wuppertal:
www.stiftung-wuppertal.de/wuppertal_ALT/552.
htm?01
Café Centro, Oberhausen:
www.kirchenzentrum.de/

In Indonesia, cafés are ever more popular. When
will we start the first church café there?
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or a long time, social scientists
held that people were driven by
rational choice: They would
look at a given situation, analyze
it, weigh their options, and
decide guided by logic.
Much of Protestant preaching works, consciously or unconsciously, on this
assumption. Sermons are expository; they speak
to the minds of people and engage their thinking.
Evangelism often works in the same way, lining up
rational arguments why it makes sense to follow
Jesus Christ. In this way, it aims to change people’s
lives.
But in recent years, research has shown convincingly that people are not driven by cognitive
insights, but rather by desires – and that desires
can lead them to make very irrational choices. For
example: If a youth with little money saves for
months to buy expensive sneakers of a certain
brand, he or she does not act rationally. A cheaper
shoe would provide everything that a shoe should
be, and leave money for other needs. But the
brand-name sneakers are objects of desire – the
desire to be part of a certain in-crowd, the desire
to feel special.
In the depth of their being, all people are
formed and driven by desires – by what they ultimately love and intend to reach or have. They are
only distinguished by the aims of their desiring.
Everybody has a certain vision or imagination of
the good life, an explicit or implicit understanding
of what we think human flourishing is like. Those
pictures of the good life which we carry in our
hearts – and not rational choices – shape our daily
actions, decisions and habits.
But where does our vision of the good life
come from, and how are our actions, attitudes and
habits formed? This often does not happen consciously. Moral imperatives alone do not have a
strong influence on behavior, and neither has
rational reflection. Otherwise, teenagers who have
vowed to abstain from sex would not have the
highest pregnancy rate, and Europeans would not
get on a plane whenever they have a few days off.
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People often know in their innermost heart that
what they are doing is wrong, but they will do it
nevertheless.
Again: How are our visions formed? People
have bodies – not only brains, but also senses,
muscles and bones. What drives us are images
and stories, not abstract truths. And these images
and stories go together with certain bodily practices, every-day ‘liturgies’, which shape our habits
and attitudes.
Consider the images that bombard us daily if
we live in a big city: They are usually advertisements which show us what the good life encompasses – a certain mobile phone that connects us
with all our friends, clothes that make us attractive
and desirable, food or drink that will satisfy our
hunger and thirst, and so on. The explicit promise
of these ads is that by buying this or that product
we will achieve the good life we are dreaming of.
Seeing such ads directs our desires towards consumption and shapes what we do:Young Germans
spend an average of six hours per week shopping
for things that are not daily necessities. But experience shows that nothing we buy can really satisfy
our hunger, so we end up buying more and more
without ever having enough.
It is very hard to resist the images and habits
that form our societies. Popular consumer culture is
enormously persuasive and attractive. A possible
Christian response could be to withdraw from the
world – no TV, no internet, no shopping. Some
radical Christian groups have indeed chosen that
route. Others just try to keep their distance to
some degree – and this is another reason why
Protestant churches have often not engaged with
popular culture. But if we want to remain a missionary church, we have to be present where the
people are, but without being ‘infected’ by their
wrong desires and habits, ‘in’ the world but not ‘of’
the world.
This is only possible if we, as Christians, have
strong images and stories that guide us and firm
our hearts in such a way that our desires are directed towards the Kingdom of God.
– CWO
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STORY

aZania MOrning gLOry
That morning, the sun hadn't fully risen yet. But it
stood brightly in the sky; it was orange and a bit of
yellow. Because it was only just after five, the roads
were still quiet in the city of dar es Salaam.
We arrived at the Azania Front lutheran
Church. From the parking lot outside, we could
hear the praise songs with the beats of drums
which were so exciting. This praise music immediately drew me inside the church.
Many of the benches were already full. Some
people were starting to stand and sing praises. I
had been longing for this atmosphere a long time.
We found a bench which still had enough
room for the four of us. Suddenly, there was a
woman who asked me to move a bit to the middle
because she wanted to sit in my seat. Soon after
that, another woman came and sat on the folding
chair next to the bench. Obviously, the two were
close friends. I was asking myself why they needed to squeeze into this row with us. Then I realized
that they were coming every day and always sat in
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the same spot so that they could find a partner, a
friend, or someone that they knew already. I had to
smile and understood. The church was filling up
quickly; even the seats on the balcony and under
the tent outside, but still people kept coming.
I couldn’t imagine how that morning fellowship had grown. About eight years ago, it was
started with just about ten people – the leaders of
the lutheran church and some of the members.
But now, people come not only from the lutheran
church, but also from other churches all over the
city. This service has not grown because it is advertised publicly on billboards. In malls or on the
side of the road in dar es Salaam, I had seen huge
advertisement boards of churches with pictures of
their pastors just to show their existence. I don’t
know what their motivation was, but I think they
wanted to attract people to their church. Sometimes they even offer miracles. It’s not that I don’t
believe in miracles, but perhaps it would be more
polite if that kind of advertisement were not so
huge, and did not include the picture of the pastor.
Church and fellowships are owned by Christ,
aren’t they?
The “Morning Glory” fellowship at Azania
Front never does anything like that. They never put
big billboards on road sides or posters on electricity poles. Actually, it’s simple: When people
taste great food, then their mouth will promote the
tasty place. The quality of the “Morning Glory”
fellowship attracts a large quantity of people just
by word of mouth. People have their spiritual
needs filled, so they come without invitation, without looking at who they are with in that fellowship,
even without knowing anybody there. They don’t
ask which church or denomination started it, they
don’t ask themselves whether or not this service
is unusual compared to their own churches, or
who gives the sermon this morning. They don’t
care about these questions because their spiritual
needs are met. This is what they need every morning before they go to work.
I wondered where the people came from. do
they come from around the church? Azania Front
lutheran Church is located in the business center,
but the people who attend don’t live near there.

They work in the city centre, but they live in the
suburbs, and they come to the centre early to beat
the traffic jams. Workers, business people, college
students, even lawyers, come very early in the
morning to praise the lord and have a ‘spiritual
breakfast’ together. From their clothes and their
modes of transport you can see their status differences: There are those who go to church on foot,
and those who have their luxurious cars parked
outside. But that status difference does not play a
role when they gather together in the morning
service. They are in a united interdenominational
fellowship even with non-Christians. Those ten
people the fellowship started with have multiplied
into hundreds.
I noticed that some time management was
needed so that the worship could finish by 7 a.m.
and people could go to work or school on time.
Many times the worship leader looked at the clock
hanging next to the altar to make sure the duration
of the service was right.
The sermon that morning was kind of different. A young woman seemed very excited to speak
on the theme of “redemption”. She talked about
demons in the work place, and how to get rid of
them. You could see in people’s faces that she was
addressing an issue that was important for everyone, and people responded enthusiastically.
The fellowship is held from Mondays to
Fridays at 6 a.m., and each week has its own topic.
Sermons will be presented by different people
from different church backgrounds with their own
style and perspective. And actually, that is not a
big matter. The main thing is that everyone feels
blessed by the sermons in those different styles.
Sometimes I think we put ourselves and our
churches into a box by being proud of our own
denominations. Sometimes we say: “Too charismatic, too lutheran … too much of this … too
much of that.” Perhaps then, we cannot hear the
voice of God clearly because we are too judgmental.
Azania Front lutheran Church opened its
gates widely for many people without the desire
of “stealing the sheep” from other churches. The
fellowship is organized within the lutheran church.

But the fellowship will not ask members from other
denominations to become members of the lutheran
church. Rather, it encourages them to have a commitment to the congregation where they come
from. On Sunday, people should worship and have
fellowship in their own churches; in this way the
spirit of the “Morning Glory” fellowship can influence the spirit of local congregations all over dar
es Salaam.
I asked whether this was simply a weekday
morning worship and was told that the fellowship
aspect was also important. Many people meet for
Saturday breakfast to gain a closer relationship
with each other. These relationships can be really
useful: For example, a businessman might need a
new staff member for his company and could
meet some new graduates here. In addition, there
is also a counseling service for those who need it.
The pastoral team also follows up those who come
to the morning worship but are not members of
any church yet.
The church I used to attend had a kind of
morning fellowship like this one. But it only survived for a few months because there was only
our pastor and two other people who always came.
So I ask myself: What’s wrong with our morning
fellowship? Is it about commitment? Is it about the
service? Is it about the culture? Or what?
– ES

Who decides about the times of our worship
services? In Germany, most Sunday services
start around 10 am. But late afternoon or early
evening would be a much better time for young
people.
How can your church reach out to working
people and serve their needs?
Who sets the topics for our worship services?
“demons in the workplace” may not be what the
pastor would have chosen, but obviously, it was an
important issue for the crowd in the church.
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B I B l E S T u dY
( AC T S 1 1 : 1 9 - 2 6 ) *

Actually, his name was rather common: Joseph.
But those who know him now call him Barnabas:
The One Who Encourages.
You have to study the Acts of the Apostles
carefully if you want to find out more about him.
He isn’t one of those who always stand in front
and draw attention to themselves. But when
courage is needed for unusual decisions, he is
there and encourages others as well.
The first time this happens after Paul’s conversion. The dreaded persecutor returns to
Jerusalem and claims to have become a new
person, a follower of Christ. But the Christians
there don’t believe him one word. They have
their experiences with him, they are afraid.
But Barnabas isn’t. The One Who Encourages believes that people can indeed change.
He listens even to the most incredible tale with
trust rather than doubts.
Barnabas believes that Paul is speaking
the truth. He takes the risk to bring him into the
congregation. He speaks up for Paul. And this is
how others learn to trust him.
(I sometimes try to imagine what church
history would have looked like if Paul had never
become a member of the church in Jerusalem.
Would the Jesus movement ever have become
the worldwide church it is today?)
Some time later, news from the city of
Antioch reach Jerusalem. Some refugees have
started a new congregation there. Among them
are some diaspora Jews from Northern Africa
and Cyprus. They talk to everyone about Jesus,
not just to the Jews. And many Greek citizens
listen to them and become Christians.
That worries the Christians in Jerusalem
who are all of Jewish heritage. What are these
foreigners doing in Antioch? And these new
believers: Can they really be true Christians?
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They send Barnabas to Antioch to find out
what is going on. They trust him, his assessment
of people and his grasp of difficult situations.
Barnabas goes, watches and listens. And
discovers God at work, which makes him happy.
He does not need to correct others or try to put
them on what he thinks is the right path. He
simply encourages the Antiochians to continue
to follow Christ.
Barnabas believes in God, and he believes
in people. In every situation he searches for
traces of God’s action and finds them. This is
why he can trust those whom others mistrust.
But he doesn’t just stay passive. Trust does
not mean: Anything goes. This is why Barnabas
calls Paul from Tarsus. Both of them stay in Antioch for a full year to teach this new and somewhat strange congregation. And, by the way, the
first congregation which was ever called
“Christian.”
Barnabas: The One Who Encourages.
Someone like him is needed, whether a he or a
she. Always and in every church
– CWO

• Are there developments in your church that
could be compared to those in Antioch? How
do you feel about them, what worries you?
• Especially if you are worried about these developments: Can you look for God’s Spirit at
work in them, and in the people you mistrust?
Ask the Holy Spirit to open your eyes to this.
• Do you feel called to be a ‘Barnabas’ for
somebody?
*

For background information, read Acts 9:26-28, 13:1-3
and 15:35-39
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Liturgies that shape
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How can Christians be present in popular consumer culture without becoming consumers themselves? And how can people become not only
consumers of religion, but followers of Jesus Christ
who change their lives? The theological answer is:
They cannot, unless the Holy Spirit helps them to.
But there is also a practical answer. Social
scientists tell us that people’s behaviors are shaped
by daily ‘liturgies’, things that they do until they
become habits, ingrained repertoires of behavior.
If your parents practiced brushing your teeth with
you when you were a child, teeth brushing probably became a habit to the point that now you feel
uncomfortable if you do not brush your teeth.
Popular culture is very much a consumer culture, and its ‘liturgies’ form consumerist habits. For
example, technology has made it so easy to listen
to pre-produced music that fewer and fewer people make music themselves. This also influences
our faith: There is a danger that Christians simply
become consumers of religion, ‘shopping’ for the
nicest congregation with the coolest music and
the most interesting preacher, rather than following Christ.
But at the same time, we have to understand
that such ‘religious shopping around’ is also an
expression of an inner hunger, an unmet desire:
People are looking for liturgies that feed their hunger to experience the living God; liturgies that
strengthen them to follow Christ in their every-day
lives.
The ultimate aim and deepest root of our love
is God, and God’s Kingdom is where the truly
good life will finally become reality. This is what
we believe. But the liturgies of our Protestant
churches are often too dry and bland to awaken
our desire for the Kingdom. Our worship services
are full of words aimed at our minds (preaching,
announcements) – but there is little for the body
(singing, dancing, kneeling, standing, laying on of
hands to bless), and our hearts are rarely spoken
to (“You are forgiven”; “The lord bless you”).
Even our prayers can become indirect moral imperatives (“lord, let us be peace makers”).
In our exposures, we found that especially
young people are looking for liturgies that will

impact their lives deeply. In Tanzania, for example,
we met many youngsters who are yearning for
their congregation to offer a daily early morning
worship service with ample time for praise and
prayer so that their day may be shaped by an intensive encounter with God before anything else.
In Protestant tradition, because we have
been so oriented towards the Word, we have often
neglected the insight that Jesus was not only concerned about people’s minds, but also their hearts
and bodies. If people want to follow Jesus Christ
and live the values of God’s Kingdom (love, compassion, forgiveness) within popular culture, they
need to develop habits that help them to do so.
This cannot be done individually – it needs groups
of people, congregations, who are ready to go on
this journey together. In our group, we have come
to the insight that if our churches truly want to
reach out to people in popular cultures, we need
to develop new, meaningful liturgies which may
be very different from what our traditions have
taught us. We need liturgies that feed souls and
shape lives.
But this book cannot give you ready-made
prescriptions and how-to recipes. Rather, we ask
you questions and challenge you to reflect for yourselves what is pertinent in your particular situation.
You need to develop your own liturgies that are
meaningful in your context. That does not mean
that you can forget about tradition and throw everything old overboard! Rather, we have found that as
we began to develop new liturgies, we also learnt
to treasure things that our forefathers and foremothers lived and taught. But we cannot keep traditions for traditions’ sake when they no longer have
the power to shape and change people’s habits so
that their lives will be directed towards the Kingdom of God, and the love of Jesus Christ. – CWO
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story

Time of the Master

In the midst of the pedestrian area, the great open portal of a church
looks at me. I enter and find myself in a different world.
It is quiet. Darker than outside; but colorful windows and a multitude
of candles create a very special light. I hear quiet music, sense
a special fragrance in the air. In the benches, some people sit praying or
reading. Some kneel on kneeling benches. Others are slowly moving
through the room. What can I experience here, I ask myself. In the next
few minutes, I explore the room. The sound of the singing bowl
interrupts me, and I feel called. “Time of the Master.” This title has struck
me in front of the church. I see it again on flyers and texts lying on
the benches. I open one and read the prayer that is just being spoken.
110

111

“Time of the Master” is an offer for those who are
spiritually creative, searching, religiously interested, often well read and traveled. An open sacral
room in the middle of the city, in the middle of life,
or also: in a good location somewhere in the suburbs. A church, a chapel which provide a roof for
the soul. A room to experience prayer, meditation
and silence. A place which is an island of peace. A
chance to linger for a moment, to look towards the
inside, to sense the holy. In an industrial city, a
tourist town, a trendy district in the national capital.
The church is open from 9 a.m. to 8 p.m., just
like the shops nearby. Prayer is offered at each full
hour, inspired by the monastery tradition of hourly
prayer times. For example: A morning prayer, a
creation prayer, a peace prayer. The prayer of
doubt. A breathing prayer. A meditation of the inner holy room. A prayer with the pearls of faith (a
German tradition, something of a Protestant rosary). At the end of the day the prayer for the human
family. The concept of mindfulness is important.
Conscious breathing. The idea of connectedness.
Those who organize this have decided: “We don’t
explain. We create a room for experience. We
celebrate a mystery.”
At every full hour, the sound of the singing
bowl heralds the next prayer time and helps to be
quiet, to listen to the sound which is ebbing, and
through this to become silent. Someone from the
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team bows to greet the people. The texts of the
prayers are laid out on the church benches and in
front of the kneeling benches and yoga mats. In
this way, those who wish to do so have the chance
to actively pray with us.
Prayer times last 10-15 minutes and are structured by different inputs: Texts from the mystics,
quotes from hymns by the German poet Jochen
Klepper. Prayers and thoughts from different traditions, from Judaism, Christianity, Buddhism, Sufism. Texts by dietrich Bonhoeffer, Martin Buber,
Jalal ad-din Rumi, Thich nhat Han. Texts from the
Bible. Time for silence and conscious breathing.
Short songs from the Taizé community, texts that
we speak together. For example, in the noon
prayer we say:
I am searching for the center.
I want to find the heart of the whole.
I begin the inward journey.
I would like to understand what is connected,
To leave behind one-sidedness,
To learn the art of living in balance.
My longing draws me.
In this I trust myself to God.
I open myself for impressions from the other world.
I long for an attitude of attentiveness.
In the middle of the day
I begin the search
For the center of my life.

“Time of the Master” is accompanied by a
“monastery-for-some-time team”, a group of volunteers who try out a monastic lifestyle for a week.
People from the heart of local congregations or
from their fringes, who want to have some time for
their own pilgrimage. They take leave for a week
or a few days, or they organize their every-day life
in such a way that they come to the church after
finishing work. The team members use this time
for themselves. At the same time, their presence,
their participation in speaking the texts and singing creates a certain mood in the church that offers orientation to the guests.
Much can happen in one week. People come
just by chance or on purpose, all over the day.
People, who are curious, attracted by press reports or by the big banner outside of the church,
invited by their friends; they come once, or they
come again. What draws them: To experience a
monastery in their hometown. To freely try out
which elements of faith will fulfil them. To be involved without being forced. To be able to come
and go. To discover words, gestures, images, that
inspire them.
The church is filled with the fragrance of incense sticks. The background music is a mixture
of Gregorian chants, Taizé, Handel, Zen Connection, Sting and Seal. One can sit, be silent, move
around the church, look at pictures, browse
through books on a big book table, take a book to

a seat and read, leaf through the guest book, light
a candle, or, following the example of a team
member, try out a kneeling bench or a yoga mat.
In the guest book one can read:
“An oasis of peace in the middle of the city noise.”
“Thank you, I needed some space to cry.”
“This is how I can enter into faith again.”
In terms of practical considerations: One week
means 91 hourly prayers. About 840 tea candles. 40
incense sticks. 30 packs of paper tissues. lots of
fresh flowers.
We have experienced: That open-mindedness takes away fear. That the church can offer a
roof for the soul. That many cry. That many are
grateful to re-discover their mystic roots. That the
points of contact from different traditions work like
open windows. That individual souls on pilgrimage can become a singing, praying, silent, hoping
community.
– CB

Can you pray with words from other religions?
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Balance
enlightenment
with the
head-Bowing
despair
of practice.
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B I B l E S T u dY
(COlOSSIAnS 1:15-20)

CHRIST

RECONCILES
HE IS THE IMAGE OF THE
InVISIBlE GOd.
His name is Jesus. God saves.
Jesus of nazareth.
You can find this place on a map.
This story is real.

HE IS THE IMAGE OF THE InVISIBlE GOd,
THE FIRST-BORn OF All CREATIOn.
The human who shows the invisible God.
Who gave God a face.
like we all, an image of the creator.
But in a special way child, son, first-born.
Who shows us God in a unique way.
His being. What he wants.
FOR In HIM All THInGS WERE CREATEd
In HEAVEn And On EARTH,
VISIBlE And InVISIBlE,
WHETHER THROnES OR dOMInIOnS OR
PRInCIPAlITIES OR AuTHORITIES.
All-encompassing lord of all.
World-encompassing lord of the cosmos.
lord of all lords.
Warlords, lords of the home, bosses.
Word in all languages.
Master in all cultures.
Messiah, the anointed one, to whom we belong.
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HE IS BEFORE All THInGS,
And In HIM All THInGS HOld TOGETHER.
HE IS THE HEAd OF THE BOdY,
OF THE CHuRCH.
lord of the worldwide church and hearts.
In Israel, Canaan, Palestine.
Europe. Africa, Asia.
In north and South America, the Arctic and
Australia.
lord of all islands and the sea.
HE IS THE BEGInnInG,
THE FIRST-BORn FROM THE dEAd,
THAT In EVERYTHInG
HE MIGHT BE PRE-EMInEnT.
He is the first.
So far.
And we follow him.
His path. His example.
Through his death – into eternity for life with him.
He is the heir.
And bequeaths his salvation to all.
FOR In HIM All THE FullnESS OF GOd
WAS PlEASEd TO dWEll,
And THROuGH HIM TO RECOnCIlE TO
HIMSElF All THInGS,
WHETHER On EARTH OR In HEAVEn,
MAKInG PEACE,
THROuGH THE BlOOd OF HIS CROSS.
He accepted humanity.
Its body, its heart, our life.
He accepted death.
And what he thus accepted, he reconciled.
He is Jesus.
Princely peace.
On earth as in heaven.
Over all.
– CB
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B asic T heo l ogica l R ef l ectio n 9

Finding One’s Own
Way to Jesus
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What is our aim when we evangelize people?
Often, and in many cases quite unconsciously,
we hope that those who decide to follow Jesus
Christ will become like us: That they will adhere to
our moral standards, worship with us on Sunday
morning, dress like us, sing our songs, and learn
to speak our (pious) language.
In Tanzania, we were told about a Rastafarian
who became a Christian and wanted to join the
church choir. The choir leader and the other singers were secretly appalled at the idea that someone with dreadlocks would stand in front of the
church with them. They did not want to exclude
him because of his hair style, but they applied
some gentle pressure and were all very relieved
when he decided to cut his hair short.
Any new convert who joins our church or our
congregation should become like us – really? This
was a question that faced even the very first Christians. The first congregation in Jerusalem was
made up of Jews who had been circumcised.
When the first Greeks became Christians, some
thought that they needed to be circumcised as
well. “Some men came down from Judea and were
teaching the brethren, ‘Unless you are circumcised according to the custom of Moses, you cannot be saved.'” (Acts 15:1) Paul and Barnabas dis-

sented strongly, and therefore a council of the
Apostles met in Jerusalem to resolve this issue.
They decided that circumcision was not necessary for a Christian (see Acts 15:23-29).
Our group strongly holds that evangelism
needs to be open-ended. This means that those
who become Christians need to have the freedom
to work out their own way of following Jesus Christ,
even if their way is very different from our way of
following him. This does not mean that anything
goes – after all, following Christ means that my life
has a clear direction.
As churches and congregations, we need to
become conscious of our unspoken expectations
and assumptions of how new Christians should
change – and then we need to let go of all expectations that would make new followers of Christ into
our carbon copies. This is not an easy process. It
may mean to admit that certain new Christians will
never feel at home in our congregation, and to help
them find (or start) another one in which they can
follow Christ within their own cultural patterns. Or it
may mean that we have to change so that new converts can actually feel welcome in our congregation.
It helps to remember that the aim of evangelism is that people follow Christ, and not that they
– CWO
join our brand of Christianity.
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STORY

a VisiOn, serVed up with
a Cup OF COFFee

Africa. Tanzania. dar es Salaam. Msasani. From the
roof of the seven-story building you can see all the
way to the sea. So far, only the concrete skeleton
of this structure is finished. But it is already clear:
up here, on the roof terrace, a café will be established. Coffee will be served, some small dishes
at noon, dinner in the evenings. For the people
who work in this rather well-to-do area, the neighborhood, and for tourists. The owner of this building is the church next door.
Why does a church build such a structure?
does it have too much money? no, it needs money!
Money for its social involvement, the work with
those who are HIV positive, a drinking water project,
a health station, a soup kitchen, school projects.
For evangelization, open worship services, street
evangelism, and inviting actions. To create work
for young people who want to become masons,
plumbers, painters. For the kindergarten. In sum:
To be financially independent. To keep up running
projects, and to realize more project ideas in the
future. To be able to react to needs. To give people
a home. Fascinating!
We climb down from the roof. On the sixth and
fifth floor, hotel rooms and small apartments are
planned. The fourth floor will have space for offices,
the third and second shops. Especially the shopping area will draw many people. One of the church
elders tells us: “What we are doing here creates a
lot of interest in our environment. We realize that
our idea is convincing.” Even though right now we
see only the raw concrete, the iron rods and cables,
we can already envision shops and customers…
The first floor will house a big hall. It can be rented
for cultural events, but the church will also use it
for its own special worship services, concerts,
prayer breakfasts, evangelism evenings.
Back from the building site (and over nice
food) we ask our questions. “Is your congregation
rich?” We are told: “no. The church stands in this
rather well-to-do area, but it is not wealthy itself.
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Our treasure is the 1,500 active members that
carry this vision.”
“Where did the capital come from to start
this?” The answer comes quickly: “donations from
members of the congregation and support from a
partner church in Minnesota made up the foundation. Banks believed in the vision of this church
and gave us a loan.”
“And who organizes this whole project?”
One of the elders explains: “A team of church volunteers and a few paid church workers who have
been hired specifically for this project. They organize, plan, administrate. The pastor must stick to
his tasks as preacher and counselor. Also, our involvement with other projects should not suffer
from this big “income-raising project”.
“Whose idea was it?” Our hosts laugh. Then
the pastor explains: „We simply can’t remember
who first came up with this idea. And that’s good.
now, we cannot declare one person responsible
– neither if it’s a success, nor if it happens to fail.”
“What do you think will happen?” This time
dr. Mwakilasa answers. He is actually a medical
doctor, an expert working in the ministry of health,
but strongly involved in this project as a volunteer.
“If we are successful, we will become a model, an
inspiration for many. One will call us the first
dreamers!” And then his eyes twinkle, and he continues: “You are warmly invited to have a cup of
coffee with us next year. up on the seventh floor, in
the café on the roof terrace.”
– CB

So many churches in the global South depend on
money from abroad. But here I see how a church
can become independent by setting up a business.
Does your church need money? Where does it
come from? What do you want to spend it on?
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Be recognizaBle, not vague.
But rejoice in

plurality.
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Prayer for a
new beginning
God of the very first beginning –
Thank you for everything that is there already
for everything that has been prepared
for everything that is alive
in me and around me
and which entices me into your world
Light of the world –
Please, go at my side into the new land
on the path that begins with the next step
and let me discover traces of the resurrection
Holy Spirit power –
Give me what I need
so that I can start out courageously
continue joyously
share with others
and arrive fulfilled
Amen
– CB
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is
missionary: It exists so that people know that
God loves them.
international: 35 churches in Africa, Asia and
Germany and the von Bodelschwingh Foundation
in Bethel have come together.
ecumenical: lutheran, Reformed, united, Baptist,
Methodist and Anglican churches are part of it.
works
holistically: Evangelism, development, diaconia
and advocacy for peace, justice and the integrity
of creation belong together.
in partnership: decisions are made together. In
our decision-making bodies, Africans and Asians
have a two-thirds majority.
in all directions: All churches give and receive
assistance. Germany is seen as a mission field just
like Congo or Indonesia.

Inclusion: The uEM supports the Sebastian
Kolowa university College in Tanzania which preferably accepts people with handicaps as students.
The uEM also organizes international training
programs for leaders in diaconic institutions.
Making peace: In Rwanda and Congo, the uEM
supports programs for reconciliation and rebuilding. It also assists with peace building after the civil
war in Sri lanka.
Exchange of personnel: A Congolese professor teaches in a theological seminary in Sri lanka.
An AIdS expert from Botswana organizes conscientization programs in West Papua. A namibian
pastor works in the Evangelical Church of Westphalia. A German physiotherapist is establishing a
training course in Cameroon.
Street children: Church workers who work with
street children in Kinshasa, Manila or Medan are
trained and networked.
Renewable energies: In the West Papua highlands, modern solar lamps are assembled and put
to use. On all three continents, biogas and solar
energy projects are supported.

Some examples
Project “Evangelism and Popular Culture”
This book has been published in German and will
also be published in French, Kisuaheli and Bahasa
Indonesia, and possibly further languages. On all More under www.vemission.org/en
three continents, workshops and seminars will be
held on the topic.
International Bible Camps: The uEM organizes such camps on all three continents. Young
people from different countries come together to
discover the Bible.
Volunteers: Young people from Germany live in
Africa or Asia for one year. Volunteers from Africa
and Asia go to Germany. African volunteers work
in Asia, and Asian volunteers in Africa.
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